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Abstract:

This study aims to identify the women contribution in the development of peripheral
Javanese community, Bagelen. It is vital due to relatively scarce information about women
contribution in this area. So far, knowledge of community development is predominantly
occupied by men contribution or noble women. It is a qualitative study supported by theoretical
construction derived from relevant historical documents. The results reveal that Bagelen
women as peripheral Javanese women instead of central Javanese significantly contribute to
preserving tradition, religion, dynasty, cultivate agriculture and production. The contribution
of Bagelen women in preserving dolalak dance, upholding religious verses through art and
songs, delivering Islamic verses, is barely acknowledged by the public as a women effort in
standing up for tradition and upholding their religion due to the prevailing hegemony. Hence,
the knowledge should provide space to prove that the women contribution is significant to be
the resource for the community so that the community development is persistently inspired by
its localities.
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Introduction

This paper aims to identify the women contribution of a peripheral Javanese
community, namely Bagelen. Bagelen is a Javanese subculture that is not part of the central
Javanese culture. Geographically, Bagelen culture covers the southwestern part of Java. The
center of power and culture called negarigung (central of power) region encompassed
Surakarta (Solo) and Yogyakarta (Koentjaraningrat 25-27). The Bagelen region has become a
peripheral area since the Giyanti Agreement on February 13, 1755, which was fully loaded by
Dutch colonial interference. This agreement forced the Mataram Kingdom under Sunan
Pakubuwana to be divided into Surakarta (Solo) Sunanate and Yogyakarta Sultanate. The
agreement confirmed the power of Sultan Hamengkubuwana in the Sultanate of Yogyakarta
who reigned half of Central Java (Ricklefs 149). The Bagelen region was also affected by the
agreement. Prior to the Giyanti Agreement, the region belonged to negarigung, but it shifted
to become mancanegara (beyond) region as the power change occurred. As a part of
mancanegara region, Bagelen always referred to as how power is implemented from
negarigung.

This research is vital since women frequently become forgotten figures in community
development. This study fills out the previous ones that examined the contribution of women
in the development of community groups, namely Nastiti (2016) on the position and role of
ancient Javanese women of the VII1I-XV century; Carey and Houben (2016) on the powerful
women in Java in the XVIII-XIX century; Permanadeli (2015) who studied the social
representation of Javanese women in the modern era; Adji and Wintala (2018) about women
who ruled Java. Then, Pangastoeti (2009) addressed marginalized women in human history
due to subjectivity in male-dominated historical writing while women in marginal positions are
not deemed to provide a pivotal role in the development of society.

The history of community development is indeed subject to the ruling authority. A king
will assign his letterman to write according to the king's wishes. Generally, the news of a
Javanese ruler talks about how the greatness of the king, the prosperity of the people as the
evidence of king’s success, the conquest of a region, and so on. The development of society
and power has an orientation to the center of power while the power is held by the king who is
dominated by men. Consequently, a lot of knowledge is profoundly produced by men. In
contrast, the existence of women became invisible in a community growth as the king's rule
prevailed.

The study of the women present in the development of society is largely found in
women at the top positions: women as queens, royal women, or upper-class women, according
to Abdullah said (2018). This confirms the men dominance who are present as kings or princes,
to whom the journey of human history and public knowledge is attached and continues to be
produced from time to time. Hence, the study of the women contribution of the Bagelen
community as a representation of peripheral Javanese culture is expected to provide a crucial
contribution to show that women either upper-class women or peripheral ones provide
extensive contributions to the social development. To achieve this goal, the study was divided
into several sections: the first part shows the significance of research on the contribution of
women in the traditions of peripheral societies; the second part presents the research method
used, namely qualitative research supported by theoretical construction based on Bagelen
historical sources; the third part discusses Bagelen women as guardians of traditions and
cultures that are not widely known and understood by the public; the fourth part examines



women as upholders of religion and belief; and the last section presents the conclusions of this
study.

Research Methods

This is a qualitative study (Newman 4) to construct social reality and cultural meanings
related to the women contribution of the Bagelen community in Purworejo and Kebumen
Districts. This study also uses theoretical constructs based on related literature, such as
chronicles, legends, and other historical and cultural documents. Referring to Suseno (4),
theoretical constructs in modern science are built on the basis of intuitive certainty to achieve
logical clarity. Research informants were selected by snowball sampling (Harrison 25), starting
from one particular informant and continuing to the next informant according to the
development of information elicited in the field. Research informants involved the historians
and cultural figures of Bagelen from Purworejo and Kebumen; female leaders in Bagelen area;
arts and culture enthusiasts; and academics observing history, culture, and religion. Data were
collected using a combination of in-depth interviews, document studies, and observations. Data
processing began with the data classification process, and then theoretical abstraction steps on
information obtained to formulate basic statements. The analysis is carried out simultaneously
throughout the research process to reach fundamental conclusions as research answers.

Bagelen Women as a Tradition Guardian

Bagelen lies between two cultures, Javanese culture in the east and Banyumas in the
west. Therefore, Bagelen shows a transitional culture. This can be seen from its vernacular
language. Bagelen dialect is a mixture of Javanese and Banyumas languages. The influence of
the Javanese language can be seen in some people who apply Javanese speech level
(ngoko/low, madya/middle, krama inggil/high) while the Banyumas language obviously
dominates the daily speech which has no speech level regardless the social strata. One word to
prove the influence is the word "enyong." The word can be compared with the word "inyong"
in the Banyumas language which means "I." In Banyumas culture, the word "inyong" has
become a language symbol that reflects a culture of "penginyongan” which illustrates the more
egalitarian society, not based on strong social layers. "Penginyongan,” which comes from the
word "inyong" to refer to the first person singular, shows a form of social relations that is
informal, egalitarian, unpretentious, and humorous. Of course not all places in the Bagelen area
use this dialect since some people also use Javanese.

Ludi's study (2014) shows that Purworejo region is influenced by standard Javanese
(Yogyakarta) and Kebumen dialect. In this case, Kebumen dialect reflects the strong influence
of the Banyumas language. Similarly, the study of Priyadi (1-2) states that several Kebumen
cultures represent a mixture of Banyumas penginyongan culture and Yogyakartan culture or
known as priyayi/upper-class culture. Priyadi (191) also emphasizes that as a Javanese culture,
Bagelen culture has a more open and loose social structure, unlike central Javanese culture.
Despite much upper-class (priyayi) in the Bagelen region, the social order that is formed does
not reflect strong feudalistic values.

The origin of the Bagelen community is an agricultural society largely relying on
livelihoods from the Bogowonto River valley. As a farming society, the dominant community
structure is mutual cooperation and prioritizes common interests. In its development, farmers
are still one of the main livelihoods of the community, especially in the lowlands such as the
Bogowonto River valley. Meanwhile, the Bagelen regions in the coastal area, either Purworejo
or Kebumen Regencies, the local people make a living as fishermen. Some hilly areas of
Bagelen are commonly used by local residents for plantations including the wide variety of
fruits. In both Purworejo and Kebumen Districts; the community has local handicrafts, namely
batik. The local batik production named Adipurwo in Purworejo Regency and Gemeksakti



batik in Kebumen Regency. The variety of batik patterns produced by the two districts can be
widely used by people. In terms of coloring, the Bagelen society is free to create bright colors
which actually reflect more egalitarian values they hold. In contrast, in the central Javanese
tradition, the batik patterns characterize which class the wearer of batik is. Thus, the traditional
Adipurwo batik in Purworejo Regency and Gemeksakti batik in Kebumen Regency
characterizes egalitarian values because they can be worn by all groups of people.

To see the contribution of women in the early development of the Bagelen community,
it starts with a discussion of the origin of Bagelen. There are abundant versions that explain the
origin of Bagelen people. However, this paper uses official sources of the Purworejo Regency
Government. According to Sejarah Hari Jadi Kabupaten Daerah Tingkat Il Purworejo
(without years), the origin of the Bagelen people cannot be separated from prasasti
(inscriptions) later known as Prasasti Kayu Ara Hiwang or Prasasti Boro Tengah (823 AD).
The events as sculpted in the prasasti were in the period of Hindu-Buddhist civilization in the
era of Sri Maharaja Rake Watukura Dyah Balitung during the Hindu Mataram rule in Java.

In the inscription, there is no information about women. The figure in the inscription is
Dyah Sala Putra Sang Raja Bajra, a senior officer of the Hindu Mataram Kingdom. This
inscription described the people of the Bogowonto River valley living in prosperity, order,
good religious life, orderly and authoritative government, and community cooperation. There
is no information that explains whether women have an important contribution in maintaining
community prosperity and order at that time. The absence of information about women shows
that those who produce knowledge are male-dominated rulers who do not involve the women
contribution. In this case, we can assume that in fact prosperity and order cannot be separated
from the dimensions of feminine traits attached to the women capability to contribute
significantly in fulfilling family needs and creating order and peace in the community.

In the history of Bagelen, the female figure attached to the Bagelen community was
Nyai Ageng Bagelen. The name Nyai Bagelen in Santoso (2013) also referred to Roro
Rengganis. Unfortunately, the source of historiography about Nyai Bagelen is not provided in
an inscription or chronicle but in form of folklore passed down over the generation. Nyai
Bagelen is the ancestor of the Bagelen community who is described as a resilient farmer. She
also raises and weaves while taking care of household chores. Nyai Bagelen is also depicted as
a woman who has a strong stance, even daring to "fight" her husband to defend her opinion.
Nyai Bagelen also has a leadership spirit. When her husband, Raden Ngawu-awu Langit,
decided to go back to his origin due to a dispute with her, Nyai Bagelen replaced her husband's
position as a leader in the Bagelen region. Nevertheless, Nyai Bagelen chose "moksa” (the
body disappears) when her husband died, as a form of loyalty to her husband.

In terms of names, the address "Nyai Bagelen" with its own name also shows cultural
recognition of the important position of women. In this case, the woman recognized her identity
with her own name, without relying on the husband's name. It is very likely that it was
influenced by the peripheral Javanese culture which is more egalitarian and free than the central
Javanese culture (Yogyakarta-Solo). That is, the identity of the female character itself is
actually recognized and respected in the past. This identity is constructed in the context of men
and women through one's name. Identity as men will be signified as a men group, and become
a marker of difference from the "confronted” group namely women (Woodward 2). Clearly,
the identity of Nyai Bagelen as herself was recognized by the community and her descendants,
not hidden.

As time goes by, the figure of Nyai Bagelen, however, was reduced to the issue of
gender bias. When the community becomes a source of knowledge (Abdullah 2018), the
knowledge that is perpetually reproduced will also confront ideologies that prioritize men over
women which cause the greatness of female characters to fade away due to its gender bias. In
this case, Mulder’s study (1996) can help clarify the situation of gender bias. Mulder points out



that Javanese people have a well-maintained share of symbolic roles in terms that men in the
family have role in public affairs while woman plays her role in domestic affairs, as shown in
Javanese expressions: wong lanang nang ngarep, wong wedok nang mburi (men are in the
front, women are behind, lit.). The basic principle of this division is complimentary. In the
context of equality discourse, it does not refer to the same position as men. Despite its
complementary, as society develops, the women contribution is increasingly invisible and
unknown to the public for persistently being "placed behind,” to complement the "front party".
As a result, the involvement of women increasingly worn out and unknown to the wider
audience.

In the context of Nyai Bagelen figure which experienced a history gap in terms of
knowledge by the public, Abdullah (2018) stated that the figure of Nyai Bagelen experienced
what so-called appropriate where a female leadership became invisible to the public that
prevents the knowledge of Nyai Bagelen as a local female figure from the spotlight. The
existence of Nyai Bagelen figure is more symbolized by mythical matters which obscure its
real virtues. The capability of Nyai Bagelen as a local leader who manages agricultural fields,
raise livestock, and the weave is not widely exposed. Likewise, the traits of Nyai Bagelen as a
determined, firm and assertive woman are somehow abandoned by people.

Till present, the name Nyai Bagelen is still well-recognized in the Bagelen community,
especially in Purworejo Regency. However, the public memory of Nyai Bagelen is only limited
to past figure who is closely related to magic and mystical. In fact, the figure of Nyai Bagelen
should also be presented as a figure capable of taking care of agriculture, animal husbandry,
and weaving, which can inspire Bagelen community. The competence of Nyai Bagelen as a
political, agricultural and industrial leader remains unexplored.

The figure of women in Bagelen can also be seen from dolalak dance that lived and
developed in this region until now, particularly in Purworejo Regency. The history of the
Dolalak dance is related to the Dutch colonial period when the Dutch built military forces in
the Purworejo area for the center of defense. The indigenous soldiers who were required to join
the military by the Dutch spent their spare time by dancing, singing and dancing that gradually,
dolalak dance developed. Yet the existence of dolalak dance is then closely related to the habits
of the local community, especially in relation to folklore or local legend (Santoso 239-240).

Dolalak dance was originally carried out by male dancers then it developed that was
dominated by women. The shift from male dolalak dancers to female dancers made the
existence of these traditional arts increasingly developed in the community. The study
conducted by Santoso (2013) shows that women play a central role in promoting traditional
arts. Women are behind the success of a performing art either traditional or modern. Nowadays,
it tends to be a shift in the role of women limited to only on the performance stage.

In reality, there are not sufficient sources discussing the origin of dolalak dance along
with its cultural system. The dance is believed to have formed around 1915 when Dutch
colonialism was still firmly entrenched on this country. In this context, Carey (xii) explains
that the Dutch archives generally reflect the reality of male-dominated colonialism. Carey
emphasized that at that time Javanese elite women were entangled in a narrow space. Needless
to say that the arts were born among ordinary people and the initiation was still dominated by
men. However, when dolalak is played by women, it is obvious that women are capable to be
the guardian of culture and tradition.

The description affirms that in terms of arts and tradition, women contributions cannot
be underestimated. The study conducted by Santoso above is part of an effort to show that
women actually also fill the public knowledge space (Abdullah 2018). Since the historical
reality during colonialism (in this case the Dutch colonial occupation) shows male dominance,
the contribution of women is not apparent, especially for women in the peripheral regions. At



that time, elite Javanese women were confined to a narrow circle of power, as shown by Carey's
study above.

Thus the study of the women contribution in the journey of a community group is also
an effort to place women as a center for comprehending cultures as a whole. Such conditions
occur because the fields of science are androcentrism, a construction dominated by male
interest and power either through political or economic order which causes directly or indirectly
subordination to women (Budianti 207). This makes the presence of women in the history of a
community group often out of sight.

The effort to examine the women position in a peripheral culture is part of
demonstrating the importance and necessity of knowledge based on women ways of knowing
or ways of producing knowledge based on the principle of femininity (Shiva 1997). Shiva is
putting women who at first as the main object of change, as the center of the process of change
and knowledge creation. Science will be well-implemented if it is accepted and integrated with
the given cultural systems. If science, in contrast, does not produce something important and
meaningful for a community group, then it has not been successfully cultured (Kleden 1987).

Bagelen Women as Religious Upholders

This section explores the contribution of peripheral women in religious affairs.
Permanadeli's study (250) shows that women in Javanese mythology are symbols of living
things that protect the lives. Javanese women are represented as those who always move to
fight for the living. Javanese women hold their power to balance real-world life. In this regard,
the story that contains the cosmological order infertility myths is known throughout Java. The
fertility symbol in Javanese belief is in the figure of Dewi Sri as the goddess of rice. The story
related to Dewi Sri contains teachings about rice cultivation and fertile life. Pamberton (280)
shows that the story of Dewi Sri exists throughout Java, along with the various versions of the
figure and relatively different forms of worship. Even the story of Dewi Sri as a symbol of
fertility among farming communities is also recognized in Pasundan Land.

The Bagelen community is basically a religious agricultural society. This can be
observed from an agrarian environment situation and later developed into an animistic society.
The religious characteristics can be discovered from animistic beliefs, then people adhered
Hinduism and Buddhism, and later Islam. When the Hindu-Buddhist development period, they
glorified Lord Shiva (Hinduism) and mixed it with Javanese culture. Some local people also
embrace Buddhism. The Bagelen community is also best known as a religious society that lives
side by side between people of different religions. In this case, religious leaders have a special
position in the lives of local people.

In regard to the Islam development in the Bagelen region, there are three main sites that
display the early development of Islam in the past, namely Petilasan Sunan Geseng, Sunan
Geseng Mosque, and Santren Mosque (Office of Tourism and Culture Purworejo 2008).
Petilasan Sunan Geseng is on a hill located in Bagelen Village, Bagelen District. The name
Sunan Geseng is also used for the Sunan Geseng Mosque. Sunan Geseng Mosque was built in
the 19th century during the reign of Tumenggung Cokronegoro. The mosque has overlapping
roofs, one and above there are mustaka (the head) made of clay. It consists of the main room
and limasan (pyramid) roofed porch.

Another site that signifies the Islam development in this region is the Santren Bagelen
Mosque. The historical background related to the mosque is the King of Mataram, namely
Sultan Agung who ruled the Mataram Kingdom at its peak, namely 1613-1645 AD. The
mosque also became the oldest mosque in the Bagelen region. Bagelen Mosque was established
based on the instruction of Sultan Agung’s wife. The order was intended to reward the services
of Kyai Baidlowi. The connection of Bagelen Mosque with Sultan Agung was reinforced by
the number of 1618 in one of the tombs which indicates the reign of Sultan Agung.



The explanation above shows that the presence of women in the early development of
Islam in the Bagelen region was not apparent. There is unclear general knowledge that women
also contribute to spreading Islam in the Bagelen region. The sites of the greatness of Islam in
Purworejo Regency for example, always refer to the men contribution who develop Islam in
the region. We never knew how women were present in the early days of the development of
Islam in the region. The leaders of the spread of Islam in another part of Bagelen areas including
Kebumen Regency also refer to the figure of men such as Sheikh Asnawi, Anom Sidakarsa,
and Abdul Awal, who spread Islam in the southern coastal region of Java. Are women thus
absent in coloring the development of Islam at that time? It seems impossible that the spread
of Islam did not involve women. One proof is the order of Sultan Agung's wife to build the
Santren Bagelen Mosque as a reward for the support of Kyai Baidlowi towards Mataram.
Information about the involvement of women in the early days of the development of Islam in
Bagelen was indeed scarce, yet it did not mean that the contribution did not exist. Further
investigation is needed to show the public about the contribution.

Like other regions in Java, the introduction and development of Islam in Bagelen region
were also confronted by the strong local traditions close to pre-Islamic beliefs. The tolerance
that is built towards these conditions is not in the form of art as entertainment, nor as a form of
worship. Walisongo's role in spreading Islam in Java through wayang kulit (leather puppet) or
wayang golek (wooden puppet) was an attempt to make Islam easily accepted at that time.
Graaf's study (in Raap xx) shows that this was a secularization of art because the local art
developed into show material rather than a strong local religious ritual. The development of
Islam in the Bagelen region is more prominent in the southern coastal region of Java. Islamic
tolerance for traditional practices before Islam entered Bagelen region was manifested by the
embodiment of religious symbols in wayang kulit; dolalak art in Purworejo accompanied by
traditional songs and sholawatan (pray for the Prophet Muhammad); jamjaneng and rebana
art in Kebumen that combine traditional and Islamic art. In this context, the women
involvement in religious services in the traditional arts of the Bagelen community is hardly
exposed publicly. Narratives telling the women involved as important as men in reciting
sholawat, singing Islamic verses through jamjaneng and rebana art are hardly known and
placed by the public as a form of women involvement in broadcasting Islam.

Apart from Islam, another quite rapidly developed religion in Bagelen region is
Christianity, especially in Purworejo Regency. The development of Christianity in Purworejo
began to occur before the three decades of the 20th century, which made Purworejo the center
of zending Dutch Protestant churches. A former santri (local term for Muslim) later known as
Kyai Sadrach, became the pioneer of the early history of Christian development in the region.
The term "santri" can be harmonized with the mapping of Javanese people in the phenomenal
study of Geertz (2017) conducted in 1955 by making the scheme of Javanese cultural maps
into three classes: santri, abangan (peasants), and priyayi. Kyai Sadrach was a santri who later
converted to Christianity even taking a position as a missionary. In 1869 Kyai Sadrach
disseminated Christianity in Purworejo along with female Christian leaders, namely Mrs.
Philips and Mrs. Oostrom Philips (Carey 221). In addition, to support the spread of Christianity
in the area, junior high school level was established by PSSK (Association of Christian
Schools). Again, the contribution of women maintains and uphold their religion is not well
known by the next generation. Community knowledge about the spread of Christianity in the
Bagelen region always refers to the male figure, namely Kyai Sadrach. The public does not
place women who also contributed to carrying out their religious duties. One study providing
evidence related to this is the participation of women in higher education established by
Catholics in Magelang, an area not far from Purworejo. The women involved in higher
education also shows the concern or mission of the Catholic religion to provide education for
women who are the same as men (Raap 46). It proves that religion actually has a big



contribution to the advancement of women education, and women also become part of the
community who contribute to upholding religion in accordance with their respective beliefs

Conclusion

In the course of the history of particular community groups, women are frequently in a
marginal position, as if they were not present in the development of society. Seemingly most
people agree. ldentifying women position in peripheral societies is part of a scientific effort to
show that in the course of a society's history, women also contribute and inspire people's
journey in the past and should also inspire the next generation. Nyai Bagelen is a guardian of
the Javanese tradition and religion, maintaining dynasties, managing agriculture, and
production. This finding is actually more profound than Carey’s findings that the key role of
women in Javanese history is the validator or preserver of the dynasty. If women contribution
is only understood so superficially, it is difficult to develop public knowledge (borrowing the
term’s Abdullah) that women have an important history in the human journey. In this context,
scientists need to develop a scientific attitude towards the order of customs and other cultural
heritage. When the figure of Nyai Bagelen experienced history discontinuation, the scientific
study of the women character in the past is expected to encourage gender and cultural studies
especially regarding the character of local women. Moreover, Carey's study shows that since
the Diponegoro War or the Java War is over (1825-1830 AD), Javanese culture, as tamed by
the colonials, has more been like a museum culture so that those who live today do not know
the greatness and character of local women in the past.

The writing of a multidimensional society journey particularly focusing the knowledge
on female leaders is, of course, expected to produce a deeper narrative about society. Writing
the society journey would be incomplete if it only tells the story of a great person or leader
rather than from the side of the people including female figures in the peripheral areas. Culture
must have its own mechanism to face the modernity current. That is, deepening thought based
on culture is needed to avoid using only external parameters to measure change. Definitely,
modernity must consider the cultural dimension as the social identity of every society. Hence,
the study of the women contribution in the journey of peripheral communities is part of the
issue so that the locality is always a source of enforcing inspiration.

Note
*  Special gratitude is expressed to Penelitian Berbasis Kompetensi (Competency-based
Research) 2018, funded by the Ministry of Research Technology and Higher Education.
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Abstract:

This study aims to identify the women's contribution to the development of Javanese
community peripherals, Bagelen. It is vital due to relatively scarce information about women's
contribution in this area. So far, knowledge of community development is predominantly
occupied by men or noblewomen. It is a qualitative study supported by theoretical construction
derived from relevant historical documents. The results reveal that Javanese women as
peripherals Javanese women instead of central Javanese significantly contribute to preserving
tradition and religion. In the past, the area was once led by a woman, namely Nyai Bagelen.
However, the existence of women's leadership in the past didn’t inspire the progress of women
today. Then, the contribution of Bagelen women in preserving dolalak dance, upholding
religious verses through Islamic verses and songs, is almost acknowledged by the public as a
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woman's effort in standing up for tradition and upholding their religion due to the prevailing
hegemony. Hence, the knowledge should provide space to prove that the women's contribution
is significant to the resource for the community so that community development is persistently
inspired by its localities.

Keywords: Bagelen, contribution, knowledge, peripheral Javanese, tradition, women
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Introduction

This paper aims to identify the women's contribution to a peripheral Javanese
community, namely Bagelen. Bagelen is a Javanese subculture that is not part of the central
Javanese culture. Geographically, Bagelen culture covers the southwestern part of Java. The
center of power and culture called negarigung (central of power) region encompassed
Surakarta (Solo) and Yogyakarta (Koentjaraningrat 25-27). The Bagelen region has become a
peripheral area since the Giyanti Agreement on February 13, 1755, which was fully loaded by
Dutch colonial interference. This agreement forced the Mataram Kingdom under Sunan
Pakubuwana to be divided into Surakarta (Solo) Sunanate and Yogyakarta Sultanate. The
agreement confirmed the power of Sultan Hamengkubuwana in the Sultanate of Yogyakarta
who reigned half of Central Java (Ricklefs 149). The Bagelen region was also affected by the
agreement. Before the Giyanti Agreement, the region belonged to negarigung, but it shifted to
become mancanegara (beyond) region as the power change occurred. As a part
of mancanegara region, Bagelen always referred to as how power is implemented
from negarigung.

This research regards the contribution of women in a Javanese community peripheral.
Previous research on the contribution of women in community development was dominated by
research on Javanese women at the center of power. The previous study examined the
contribution of women in the development of Javanese society at the center of power, such as
Nastiti (2016) studied on the position and role of ancient Javanese women of the VIII-XV
century; Carey and Houben (2016) studied on the powerful women in Java in the XVII1-XIX
century; Permanadeli (2015) who studied the social representation of Javanese women in the
modern era; Adji and Wintala (2018) examined about women who ruled Java. Moreover,



Pangastoeti (2009) addressed marginalized women in human history due to subjectivity in
male-dominated historical writing while women in marginal positions are not deemed to
provide a pivotal role in the development of society.

The history of community development is indeed subject to the ruling authority. A king
will assign his letterman to write according to the king's wishes. Generally, the news of a
Javanese ruler talks about how the greatness of the king, the prosperity of the people as
evidence of the king’s success, the conquest of a region, and so on. The development of society
and power has an orientation to the center of power while the power is held by the king who is
dominated by men. Consequently, a lot of knowledge is profoundly produced by men. In
contrast, the existence of women became invisible in community growth.

The study of the women present in the development of society is largely found in
women at the top positions: women as queens, royal women, or upper-class women, according
to Irwan Abdullah (2018), the anthropologist from Universitas Gadjah Mada, said. This
confirms the men dominance that is present as kings or princes, to whom the journey of human
history and public knowledge is attached and continues to be produced from time to time.

Hence, the study of the women's contribution of the Bagelen community as a
representation of peripheral Javanese culture is expected to provide a crucial contribution to
show that women either upper-class women or peripheral ones provide extensive contributions
to the social development. To achieve this goal, the study was divided into several sections: the
first part shows the significance of research on the contribution of women in the traditions of
peripheral societies; the second part presents the research method used, namely qualitative
research supported by theoretical construction based on Bagelen historical sources; the third
part describes the whereabouts of woman leader in Bagelen in the past; the fourth part explains
the Bagelen women as preservers of art and culture; in the fifth part reveals Bagelen women as
upholders of religion, and the last section presents the conclusions of this study.

Research Methods

This is a qualitative study (Newman 4) to construct social reality and cultural meanings
related to the women's contribution of the Bagelen community in the southwestern part of Java,
namely Purworejo and Kebumen Districts. This study also uses theoretical constructs based on
related literature, such as chronicles, legends, and other historical and cultural documents.
Referring to Suseno (4), theoretical constructs in modern science are built based on intuitive
certainty to achieve logical clarity. Research informants were selected by snowball sampling
(Harrison 25), starting from one particular informant and continuing to the next informant
according to the development of information elicited in the field. Research informants involved
the historians and cultural figures of Bagelen from Purworejo and Kebumen; arts and culture
enthusiasts; and academics observing history, culture, and religion. Data were collected using
a combination of in-depth interviews, document studies, and observations. Data processing
began with the data classification process, and then theoretical abstraction steps on information
obtained to formulate basic statements. The analysis is carried out simultaneously throughout
the research process to reach fundamental conclusions as research answers.

Women Leader in Bagelen Community in The Past

In central Javanese culture, society has two social strata, namely the lower strata
which is filled by wong cilik/kawulo (ordinary people), and the upper strata is gusti/penggede
(the higher social) (Moertono 19-20). In the Javanese view, each person has different
hierarchical powers. People who have a higher social hierarchy must be respected. As for
Bagelen culture as peripheral Javanese culture, Bagelen culture has a more open and loose



social structure, unlike central Javanese culture (Priyadi 191). Despite much upper-class in the
Bagelen region, the social order that is formed does not reflect strong feudalistic values.

To see the position and contribution of women in the early development of the Bagelen
community, it starts with a discussion of the origin of Bagelen. Several versions explain the
origin of Bagelen people. However, this paper uses official sources of the Purworejo Regency
Government.  According to Sejarah Hari Jadi Kabupaten Daerah Tingkat 1l
Purworejo (without years), the origin of the Bagelen people cannot be separated
from prasasti (inscriptions) later known as Prasasti Kayu Ara Hiwang or Prasasti Boro Tengah
(823 AD). The events as sculpted in the prasasti were in the period of Hindu-Buddhist
civilization in the era of Sri Maharaja Rake Watukura Dyah Balitung during the Hindu
Mataram rule in Java.

In the inscription, there is no information about women. The figure in the inscription is
Dyah Sala Putra Sang Raja Bajra, a senior officer of the Hindu Mataram Kingdom. This
inscription described the people of the Bogowonto River valley living in prosperity, order,
good religious life, orderly and authoritative government, and community cooperation. No
information explains whether women have an important contribution to maintaining
community prosperity and order at that time. The absence of information about women shows
that those who produce knowledge are male-dominated rulers who do not involve women's
contributions. In this case, we can assume that prosperity and order cannot be separated from
the dimensions of feminine traits attached to the women's capability to contribute significantly
to fulfilling family needs and creating order and peace in the community.

In the history of Bagelen, the female figure attached to the Bagelen community was
Nyai Ageng Bagelen. Unfortunately, the source of historiography about Nyai Bagelen is not
provided in an inscription or chronicle but the form of folklore passed down over the
generation. Nyai Bagelen is the ancestor of the Bagelen community who is described as a
resilient farmer.

In terms of names, the address "Nyai Bagelen™ with its name also shows cultural
recognition of the important position of women. In this case, the woman recognized her identity
with her name, without relying on the husband's name. It was likely influenced by the
peripheral Javanese culture which is more egalitarian and free than the central Javanese culture
(Yogyakarta-Solo). That is, the identity of the female character itself is recognized and
respected in the past. This identity is constructed in the context of men and women through
one's name. Identity as men will be signified as a men group, and become a marker of difference
from the "confronted” group namely women (Woodward 2). The identity of Nyai Bagelen as
herself was recognized by the community and her descendants, not hidden.

As time goes by, the figure of Nyai Bagelen, however, was reduced to the issue of
gender bias. When the community becomes a source of knowledge (Abdullah 2018), the
knowledge that is perpetually reproduced will also confront ideologies that prioritize men over
women which causes the greatness of female characters to fade away due to its gender bias. In
this case, Mulder’s study (1996) can help clarify the situation of gender bias. Mulder points out
that Javanese people, have a well-maintained share of symbolic roles in terms that men in the
family have role in public affairs while woman plays her role in domestic affairs, as shown in
Javanese expressions: wong lanang nang ngarep, wong wedok nang mburi (men are in the
front, women are behind, lit.). The basic principle of this division is complimentary. In the
context of equality discourse, it does not refer to the same position as men. Despite its
complementary, as society develops, the women's contribution is increasingly invisible and
unknown to the public for persistently being "placed behind," to complement the "front party".
As a result, the involvement of women increasingly worn out and unknown to the wider
audience.



In the context of Nyai Bagelen figure which experienced a history gap in terms of
knowledge by the public, Abdullah (2018) stated that the figure of Nyai Bagelen experienced
what so-called appropriate where a female leadership became invisible to the public that
prevents the knowledge of Nyai Bagelen as a local female figure from the spotlight. The
existence of Nyai Bagelen figure is more symbolized by mythical matters which obscure its
real virtues. The capability of Nyai Bagelen as a local leader who manages agricultural fields,
raise livestock, and the weave is not widely exposed. Likewise, the traits of Nyai Bagelen as a
determined, firm and assertive woman are somehow abandoned by people.

Till present, the name Nyai Bagelen is still well-recognized in the Bagelen community,
especially in Purworejo Regency. However, the public memory of Nyai Bagelen is only limited
to the past figure that is closely related to magic and mystical. Her presence as a leader in the
peripheral of Java increasingly does not place her recognized in the historical development of
a society dominated by men and popular figures. Even history writers are also mostly filled by
male figures. Ahimsa Putra (2019), the anthropologist from Universitas Gadjah Mada,
emphasizes that everything in the development of society depends on who writes what. In this
case, perhaps Nyai Bagelen as a past leader is also not recognized as a formidable woman. The
figure of Nyai Bagelen should also be presented as a figure capable of taking care of
agriculture, animal husbandry, and weaving, which can inspire the Bagelen community. The
competence of Nyai Bagelen as a political, agricultural and industrial leader remains
unexplored.

This finding is actually more profound than Carey’s findings that the key role of women
in Javanese history is the validator or preserver of the dynasty. If women contribution is only
understood so superficially, it is difficult to develop public knowledge (borrowing the term’s
Abdullah) that women have an important history in the human journey. In this context,
scientists need to develop a scientific attitude towards the order of customs and other cultural
heritage. When the figure of Nyai Bagelen experienced history discontinuation, the scientific
study of the women character in the past is expected to encourage gender and cultural studies
especially regarding the character of local women. Moreover, Carey's study shows that since
the Diponegoro War or the Java War is over (1825-1830 AD), Javanese culture, as tamed by
the colonials, has more been like a museum culture so that those who live today do not know
the greatness and character of local women in the past.

Thus the study of the women's contribution to the journey of a community group is also
an effort to place women as a center for comprehending cultures as a whole. Such conditions
occur because the fields of science are androcentrism, a construction dominated by male
interest and power either through political or economic order which causes directly or indirectly
subordination to women (Budianti 207). This makes the presence of women in the history of a
community group often out of sight. The effort to examine the women's position in a peripheral
culture is part of demonstrating the importance and necessity of knowledge based on women's
ways of knowing or ways of producing knowledge based on the principle of femininity (Shiva
1997). Shiva is putting women who at first as the main object of change, as the center of the
process of change and knowledge creation. Science will be well-implemented if it is accepted
and integrated with the given cultural systems. If science, in contrast, does not produce
something important and meaningful for a community group, then it has not been successfully
cultured (Kleden 1987).

Bagelen Women as Preservers of Tradition

Bagelen lies between two cultures, Javanese culture in the east and Banyumas in the
west. Therefore, Bagelen shows a transitional culture. This can be seen from its vernacular
language. Bagelen dialect is a mixture of Javanese and Banyumas languages. The influence of
the Javanese language can be seen in some people who apply Javanese speech level



(ngoko/low, madya/middle, krama inggil/high) while the Banyumas language dominates the
daily speech which has no speech level regardless the social strata. Of course not all places in
the Bagelen area use this dialect since some people also use Javanese.

The origin of the Bagelen community is an agricultural society largely relying on
livelihoods from the Bogowonto River valley. As a farming society, the dominant community
structure is cooperation and prioritizes common interests. In its development, farmers are still
one of the main livelihoods of the community, especially in the lowlands such as the
Bogowonto River valley. Meanwhile, the Bagelen regions in the coastal area, either Purworejo
or Kebumen Regencies, the local people make a living as fishermen. Some hilly areas of
Bagelen are commonly used by residents for plantations including the wide variety of fruits.

In both Purworejo and Kebumen Districts; the community has local handicrafts,
namely batik. The local batik production named Adipurwo in Purworejo Regency and
Gemeksakti batik in Kebumen Regency. The variety of batik patterns produced by the two
districts can be widely used by people. In terms of coloring, the Bagelen society is free to create
bright colors and batik designs varying that reflect more egalitarian values they hold. In
contrast, in the central Javanese tradition, the batik designs characterize which class the wearer
of batikis. Thus, the traditional Adipurwo batik in  Purworejo  Regency and
Gemeksakti batik in Kebumen Regency characterizes egalitarian values because they can be
worn by all groups of people.

The local language used in the Bagelen community has shown that Bagelen culture
has a more open and loose social structure, unlike the central Javanese culture. Besides,
traditional batik in the area also has a variety of colors and patterns that show people who have
characteristic more egalitarian values. However, does society have egalitarian values for
women and loose social structure? Let's look at the involvement of Bagelen women in
traditional dance, namely dolalak dance.

The figure of women in Bagelen can be seen from dolalak dance that lived and
developed in this region until now, particularly in Purworejo Regency. The history of the
Dolalak dance is related to the Dutch colonial period when the Dutch built military forces in
the Purworejo area for the center of defense. The indigenous soldiers who were required to join
the military by the Dutch spent their spare time dancing, singing and dancing that
gradually, dolalak dance developed. Yet the existence of dolalak dance is then closely related
to the habits of the local community, especially about folklore or local legend (Santoso 239-
240).

In reality, there are not sufficient sources discussing the origin of dolalak dance along
with its cultural system. The dance is believed to have formed around 1915 when Dutch
colonialism was still firmly entrenched in this country. In this context, Carey (xii) explains that
the Dutch archives generally reflect the reality of male-dominated colonialism. Carey
emphasized that at that time Javanese elite women were entangled in a narrow space. Needless
to say that the arts were born among ordinary people and the initiation was still dominated by
men. Since the historical reality during colonialism (in this case the Dutch colonial occupation)
shows male dominance, the contribution of women is not apparent, moreover for women in the
peripheral regions.

Dolalak dance was originally carried out by male dancers then it developed that was
dominated by women. The shift from male dolalak dancers to female dancers made the
existence of these traditional arts increasingly developed in the community. The study
conducted by Santoso (2013) shows that women play a central role in promoting traditional
arts. Women are behind the success of a performing art either traditional or modern. For
example, the development of dolalak in Kaliharjo Village, which is called one of the center of
dolalak dance development in Purworejo Regency. The development of dolalak dance by
women according to one of the arts managers in the village said that the dolalak dance played



by women made the dance more interesting. The dolalak dance group in Kaliharjo Village has
approximately 40 members, but women who play dolalak are not only dancers who are
members of an art group, but also almost all women in the village, from housewives to
elementary school children.

The description affirms that in terms of arts and tradition, women's contributions cannot
be underestimated. The study conducted by Santoso above is part of an effort to show that
women also fill the public knowledge space (Abdullah 2018). In this case, it is necessary to re-
explore history, related to the contribution of women in discovering and developing dolalak
dance, to uncover hidden narratives that did not become public knowledge. Historians are also
dominated by men, so the narration about the contribution of women as preservers of art and
culture becomes invisible. A different point of view if the one writing history about dolalak
may be a woman, then the interpretation that emerges may be "more impartial” that the
development of dolalak is mixed and the hands of female figures who work hard to always
dance and preserve dolalak, by Ahimsa Putra (2019) said.

In part it can be seen, when the Bagelen community has a social strata that is not strong,
a colloquial language that shows the values of freedom and egalitarianism, then, in fact, such
values do not apply to see the position and position of women. Through the art of dolalak
dance, it can be seen that women are not recognized as equally contributing as important as
men, even when the development of dolalak dance is precisely when played by women.

Bagelen Women as Religious Upholders

This section explores the contribution of peripheral women in religious affairs.
Permanadeli's study (250) shows that women in Javanese mythology are symbols of living
things that protect the lives. Javanese women are represented as those who always move to
fight for the living. Javanese women hold their power to balance real-world life. In this regard,
the story that contains the cosmological order infertility myths is known throughout Java. The
fertility symbol in Javanese belief is in the figure of Dewi Sri as the goddess of rice. The story
related to Dewi Sri contains teachings about rice cultivation and fertile life. Pamberton (280)
shows that the story of Dewi Sri exists throughout Java, along with the various versions of the
figure and relatively different forms of worship. Even the story of Dewi Sri as a symbol of
fertility among farming communities is also recognized in Pasundan Land.

The Bagelen community is basically a religious agricultural society. This can be
observed from an agrarian environment situation and later developed into an animistic society.
The religious characteristics can be discovered from animistic beliefs, then people adhered
Hinduism and Buddhism, and later Islam. When the Hindu-Buddhist development period, they
glorified Lord Shiva (Hinduism) and mixed it with Javanese culture. Some local people also
embrace Buddhism. The Bagelen community is also best known as a religious society that lives
side by side between people of different religions. In this case, religious leaders have a special
position in the lives of local people.

In regard to the Islam development in the Bagelen region, there are three main sites that
display the early development of Islam in the past, namely Petilasan Sunan Geseng, Sunan
Geseng Mosque, and Santren Mosque (Office of Tourism and Culture Purworejo 2008).
Petilasan Sunan Geseng is on a hill located in Bagelen Village, Bagelen District. The name
Sunan Geseng is also used for the Sunan Geseng Mosque. Sunan Geseng Mosque was built in
the 19th century during the reign of Tumenggung Cokronegoro. The mosque has overlapping
roofs, one and above there are mustaka (the head) made of clay. It consists of the main room
and limasan (pyramid) roofed porch.

Another site that signifies the Islam development in this region is the Santren Bagelen
Mosque. The historical background related to the mosque is the King of Mataram, namely
Sultan Agung who ruled the Mataram Kingdom at its peak, namely 1613-1645 AD. The



mosque also became the oldest mosque in the Bagelen region. Bagelen Mosque was established
based on the instruction of Sultan Agung’s wife. The order was intended to reward the services
of Kyai Baidlowi. The connection of Bagelen Mosque with Sultan Agung was reinforced by
the number of 1618 in one of the tombs which indicates the reign of Sultan Agung.

The explanation above shows that the presence of women in the early development of
Islam in the Bagelen region was not apparent. There is unclear general knowledge that women
also contribute to spreading Islam in the Bagelen region. The sites of the greatness of Islam in
Purworejo Regency for example, always refer to the men contribution who develop Islam in
the region. We never knew how women were present in the early days of the development of
Islam in the region. The leaders of the spread of Islam in another part of Bagelen areas including
Kebumen Regency also refer to the figure of men such as Sheikh Asnawi, Anom Sidakarsa,
and Abdul Awal, who spread Islam in the southern coastal region of Java. Are women thus
absent in coloring the development of Islam at that time? It seems impossible that the spread
of Islam did not involve women. One proof is the order of Sultan Agung's wife to build the
Santren Bagelen Mosque as a reward for the support of Kyai Baidlowi towards Mataram.
Information about the involvement of women in the early days of the development of Islam in
Bagelen was indeed scarce, yet it did not mean that the contribution did not exist. Further
investigation is needed to show the public about the contribution.

Like other regions in Java, the introduction and development of Islam in Bagelen region
were also confronted by the strong local traditions close to pre-Islamic beliefs. The tolerance
that is built towards these conditions is not in the form of art as entertainment, nor as a form of
worship. Walisongo's role in spreading Islam in Java through wayang kulit (leather puppet) or
wayang golek (wooden puppet) was an attempt to make Islam easily accepted at that time.
Graaf's study (in Raap xx) shows that this was a secularization of art because the local art
developed into show material rather than a strong local religious ritual. The development of
Islam in the Bagelen region is more prominent in the southern coastal region of Java. Islamic
tolerance for traditional practices before Islam entered Bagelen region was manifested by the
embodiment of religious symbols in wayang kulit; dolalak art in Purworejo accompanied by
traditional songs and sholawatan (pray for the Prophet Muhammad); jamjaneng and rebana
art in Kebumen that combine traditional and Islamic art. In this context, the women
involvement in religious services in the traditional arts of the Bagelen community is hardly
exposed publicly. Narratives telling the women involved as important as men in reciting
sholawat, singing Islamic verses through jamjaneng and rebana art are hardly known and
placed by the public as a form of women involvement in broadcasting Islam.

Apart from Islam, another quite rapidly developed religion in Bagelen region is
Christianity, especially in Purworejo Regency. The development of Christianity in Purworejo
began to occur before the three decades of the 20th century, which made Purworejo the center
of zending Dutch Protestant churches. A former santri (local term for Muslim) later known as
Kyai Sadrach, became the pioneer of the early history of Christian development in the region.
The term "santri" can be harmonized with the mapping of Javanese people in the phenomenal
study of Geertz (2017) conducted in 1955 by making the scheme of Javanese cultural maps
into three classes: santri, abangan (peasants), and priyayi (nobleman). Kyai Sadrach was a
santri who later converted to Christianity even taking a position as a missionary.

Unfortunately, the historical writing about the role of Kyai Sadrach in spreading
Christianity does not include the contribution of Bagelen women in developing Christianity in
the area. Again, the contribution of women's maintenance and upholding their religion is not
well known by the next generation. Community knowledge about the spread of Christianity in
the Bagelen region always refers to the male figure, namely Kyai Sadrach. The public does not
place women who also contributed to carrying out their religious duties. Are women thus absent
in coloring the development of criticism at that time? It seems impossible that the spread of



Christianity did not involve women. Information about the involvement of women in the early
days of the development of Christianity in Bagelen was indeed scarce, yet it did not mean that
the contribution did not exist. Indeed, further investigation is needed to show the public about
the contribution.

Conclusion

In the course of the history of particular community groups, women are frequently in a
marginal position, as if they were not present in the development of society. Seemingly most
people agree. Identifying women's position in peripheral societies is part of a scientific effort
to show that in the course of a society's history, women also contribute and inspire people's
journey in the past and should also inspire the next generation. The results of this study indicate
that Bagelen women have been leaders in the past, namely Nyai Bagelen, Begelen women are
also able to preserve art and culture, and Bagelen women are also an inseparable part of
religious development in the region.

Nyai Bagelen is the leader of the Javanese tradition and religion, maintaining dynasties,
managing agriculture, and production. His leadership figure should be able to inspire society
today, that women have an important position and contribution to the development of society,
thus encouraging the advancement of women today. Local women are also able to maintain
traditions and culture, among others illustrated in the development of dolalak dance. Local
women also cannot be separated into religious activities. Indeed, there is not much literature
that writes about it, and there is not much public opinion that acknowledges it.

The implication of the research, the writing of a multidimensional society journey
particularly focusing the knowledge on female leaders is, of course, expected to produce a
deeper narrative about society. Writing the society journey would be incomplete if it only tells
the story of a great person or leader rather than from the side of the people including female
figures in the peripheral areas. Culture must have its mechanism to face the modernity current.
That is, deepening thought based on culture is needed to avoid using only external parameters
to measure change. Modernity must consider the cultural dimension as the social identity of
every society. Hence, the study of women's contribution to the journey of peripheral
communities is part of the issue so that the locality is always a source of enforcing inspiration.

Note
*  Special gratitude is expressed to Penelitian Berbasis Kompetensi (Competency-based
Research) 2018, funded by the Ministry of Research, Technology and Higher
Education.
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Abstract:

This study aims to identify the women's contribution to the development of Javanese
community peripherals, Bagelen. It is vital due to relatively scarce information about women's
contribution in this area. So far, knowledge of community development is predominantly
occupied by men or noblewomen. This study was undertaken via library research. Hence, the
data collection is conducted via research books and supported by theoretical construction
derived from relevant historical documents. The results reveal that Javanese women as
peripherals Javanese women instead of central Javanese significantly contribute to preserving
tradition and religion. In the past, the area was once led by a woman, namely Nyai Bagelen.
However, the existence of women's leadership in the past didn’t inspire the progress of women
today. Then, the contribution of Bagelen women in preserving dolalak dance, upholding
religious verses through Islamic verses and songs, is almost acknowledged by the public as a
woman's effort in standing up for tradition and upholding their religion due to the prevailing
hegemony. Hence, the knowledge should provide space to prove that the women's contribution
is significant to the resource for the community so that community development is persistently
inspired by its localities.
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Introduction

This paper aims to identify the women's contribution to a peripheral Javanese
community, namely Bagelen. Bagelen is a Javanese subculture that is not part of the central
Javanese culture. Geographically, Bagelen culture covers the southwestern part of Java. The
center of power and culture called negarigung (central of power) region encompassed
Surakarta (Solo) and Yogyakarta (Koentjaraningrat 25-27). The Bagelen region has become a
peripheral area since the Giyanti Agreement on February 13, 1755, which was fully loaded by
Dutch colonial interference. This agreement forced the Mataram Kingdom under Sunan
Pakubuwana to be divided into Surakarta (Solo) Sunanate and Yogyakarta Sultanate. The
agreement confirmed the power of Sultan Hamengkubuwana in the Sultanate of Yogyakarta
who reigned half of Central Java (Ricklefs 149). The Bagelen region was also affected by the
agreement. Before the Giyanti Agreement, the region belonged to negarigung, but it shifted to
become mancanegara (beyond) region as the power change occurred. As a part
of mancanegara region, Bagelen always referred to as how power is implemented
from negarigung.

This research regards the contribution of women in a Javanese community peripheral.
Previous research on the contribution of women in community development was dominated by
research on Javanese women at the center of power. The previous study examined the
contribution of women in the development of Javanese society at the center of power, such as
Nastiti (2016) studied on the position and role of ancient Javanese women of the VIII-XV
century; Carey and Houben (2016) studied on the powerful women in Java in the XVII1-XIX
century; Permanadeli (2015) who studied the social representation of Javanese women in the
modern era; Adji and Wintala (2018) examined about women who ruled Java. Moreover,
Pangastoeti (2009) addressed marginalized women in human history due to subjectivity in
male-dominated historical writing while women in marginal positions are not deemed to
provide a pivotal role in the development of society.

The history of community development is indeed subject to the ruling authority. A king
will assign his letterman to write according to the king's wishes. Generally, the news of a
Javanese ruler talks about how the greatness of the king, the prosperity of the people as
evidence of the king’s success, the conquest of a region, and so on. The development of society
and power has an orientation to the center of power while the power is held by the king who is
dominated by men. Consequently, a lot of knowledge is profoundly produced by men. In
contrast, the existence of women became invisible in community growth.

The study of the women present in the development of society is largely found in
women at the top positions: women as queens, royal women, or upper-class women, according
to Irwan Abdullah, the anthropologist from Universitas Gadjah Mada (in Marwah 2018). This
confirms the men dominance that is present as kings or princes, to whom the journey of human
history and public knowledge is attached and continues to be produced from time to time.



Hence, the study of the women's contribution of the Bagelen community as a
representation of peripheral Javanese culture is expected to provide a crucial contribution to
show that women either upper-class women or peripheral ones provide extensive contributions
to the social development. To achieve this goal, the study was divided into several sections: the
first part shows the significance of research on the contribution of women in the traditions of
peripheral societies; the second part presents the research method used, namely library research
supported by theoretical construction based on Bagelen historical sources; the third part
describes the whereabouts of woman leader in Bagelen in the past; the fourth part explains the
Bagelen women as preservers of art and culture; in the fifth part reveals Bagelen women as
upholders of religion, and the last section presents the conclusions of this study.

This study represents library research (Bakker and Zubair 63). Hence, the data
collection is conducted via research books, notably those by Sejarah Hari Jadi Kabupaten
Daerah Tingkat 1l Purworejo, without years; Marwah (2018, 2019); Carey and Hoube (1987);
Priyadi (2002); Nastiti (2016), as well as other books, supporting documents, articles or other
information. This study also uses theoretical constructs based on related literature, such as
chronicles, legends, and other historical and cultural documents. Referring to Suseno (4),
theoretical constructs in modern science are built based on intuitive certainty to achieve logical
clarity. The data are then analysed by explaning, checking, comparing, conceiving, and
categorizing. Through these processes, many asumptions used to explain phenomena are
questioned and explored to obtain the findings

Women Leader in Bagelen Community in The Past

In central Javanese culture, society has two social strata, namely the lower strata
which is filled by wong cilik/kawulo (ordinary people), and the upper strata is gusti/penggede
(the higher social) (Moertono 19-20). In the Javanese view, each person has different
hierarchical powers. People who have a higher social hierarchy must be respected. As for
Bagelen culture as peripheral Javanese culture, Bagelen culture has a more open and loose
social structure, unlike central Javanese culture (Priyadi 191). Despite much upper-class in the
Bagelen region, the social order that is formed does not reflect strong feudalistic values.

To see the position and contribution of women in the early development of the Bagelen
community, it starts with a discussion of the origin of Bagelen. Several versions explain the
origin of Bagelen people. However, this paper uses official sources of the Purworejo Regency
Government. According to Sejarah Hari Jadi Kabupaten Daerah Tingkat Il
Purworejo (without years), the origin of the Bagelen people cannot be separated
from prasasti (inscriptions) later known as Prasasti Kayu Ara Hiwang or Prasasti Boro Tengah
(823 AD). The events as sculpted in the prasasti were in the period of Hindu-Buddhist
civilization in the era of Sri Maharaja Rake Watukura Dyah Balitung during the Hindu
Mataram rule in Java.

In the inscription, there is no information about women. The figure in the inscription is
Dyah Sala Putra Sang Raja Bajra, a senior officer of the Hindu Mataram Kingdom. This
inscription described the people of the Bogowonto River valley living in prosperity, order,
good religious life, orderly and authoritative government, and community cooperation. No
information explains whether women have an important contribution to maintaining
community prosperity and order at that time. The absence of information about women shows
that those who produce knowledge are male-dominated rulers who do not involve women's
contributions. In this case, we can assume that prosperity and order cannot be separated from
the dimensions of feminine traits attached to the women's capability to contribute significantly
to fulfilling family needs and creating order and peace in the community.

In the history of Bagelen, the female figure attached to the Bagelen community was
Nyai Ageng Bagelen. In Indonesia, the term “Nyai” has various meanings. Indeed, the term



“Nyai” is often attached to a concubine of Dutch soldiers who came from indigenous women
during the colonial period. Pramoedya Ananta Noer (2005), for example, describes it in the
story of Bumi Manusia. In the story, Nyai Ontosoroh becomes a strong and clever woman, even
though her fate has ended in bad luck. Another study by Tineke Hellwig (2007) also describes
the bad luck of “Nyai”, an indigenous woman who became a concubine of Dutch soldiers.
However, the term “Nyai” is also synonymous with the honorific call for the wife of an Islamic
religious leader (Kyai) in Indonesia. Even for the people of West Java, the term “Nyai” is a
general term for adult women. However, for Nyai Bagelen, "Nyai” means honor because of
her position as a leader in the suburbs during the ancient Javanese era. The term peripheral, as
mentioned at the beginning of this article, refers to a peripheral Javanese community, namely
Bagelen. Bagelen is a Javanese subculture that is not part of the central Javanese culture.
Javanese's cultures as it is known are Solo and Yogyakarta.

Unfortunately, the source of historiography about Nyai Bagelen is not provided in an
inscription or chronicle but the form of folklore passed down over the generation. Nyai Bagelen
is the ancestor of the Bagelen community who is described as a resilient farmer. In terms of
names, the address "Nyai Bagelen™ with its name also shows cultural recognition of the
important position of women. In this case, the woman recognized her identity with her name,
without relying on the husband's name. It was likely influenced by the peripheral Javanese
culture which is more egalitarian and free than the central Javanese culture (Yogyakarta-Solo).
That is, the identity of the female character itself is recognized and respected in the past. This
identity is constructed in the context of men and women through one's name. Identity as men
will be signified as a men group, and become a marker of difference from the "confronted"
group namely women (Woodward 2). The identity of Nyai Bagelen as herself was recognized
by the community and her descendants, not hidden.

As time goes by, the figure of Nyai Bagelen, however, was reduced to the issue of
gender bias. When the community becomes a source of knowledge (Abdullah in Marwah
2018), the knowledge that is perpetually reproduced will also confront ideologies that prioritize
men over women which causes the greatness of female characters to fade away due to its gender
bias. In this case, Mulder’s study (1996) can help clarify the situation of gender bias. Mulder
points out that Javanese people, have a well-maintained share of symbolic roles in terms that
men in the family have role in public affairs while woman plays her role in domestic affairs,
as shown in Javanese expressions: wong lanang nang ngarep, wong wedok nang mburi (men
are in the front, women are behind, lit.). The basic principle of this division is complimentary.
In the context of equality discourse, it does not refer to the same position as men. Despite its
complementary, as society develops, the women's contribution is increasingly invisible and
unknown to the public for persistently being "placed behind,” to complement the "front party".
As a result, the involvement of women increasingly worn out and unknown to the wider
audience.

In the context of Nyai Bagelen figure which experienced a history gap in terms of
knowledge by the public, Abdullah (in Marwah 2018) stated that the figure of Nyai Bagelen
experienced what so-called appropriate where a female leadership became invisible to the
public that prevents the knowledge of Nyai Bagelen as a local female figure from the spotlight.
The existence of Nyai Bagelen figure is more symbolized by mythical matters which obscure
its real virtues. The capability of Nyai Bagelen as a local leader who manages agricultural
fields, raise livestock, and the weave is not widely exposed. Likewise, the traits of Nyai
Bagelen as a determined, firm and assertive woman are somehow abandoned by people.

Till present, the name Nyai Bagelen is still well-recognized in the Bagelen community,
especially in Purworejo Regency. However, the public memory of Nyai Bagelen is only limited
to the past figure that is closely related to magic and mystical. Her presence as a leader in the
peripheral of Java increasingly does not place her recognized in the historical development of



a society dominated by men and popular figures. Even history writers are also mostly filled by
male figures. Ahimsa Putra (in Marwah 2019), the anthropologist from Universitas Gadjah
Mada, emphasizes that everything in the development of society depends on who writes what.
In this case, perhaps Nyai Bagelen as a past leader is also not recognized as a formidable
woman. The figure of Nyai Bagelen should also be presented as a figure capable of taking care
of agriculture, animal husbandry, and weaving, which can inspire the Bagelen community. The
competence of Nyai Bagelen as a political, agricultural and industrial leader remains
unexplored.

This finding is actually more profound than Carey’s findings that the key role of women
in Javanese history is the validator or preserver of the dynasty. If women contribution is only
understood so superficially, it is difficult to develop public knowledge (borrowing the term’s
Abdullah) that women have an important history in the human journey. In this context,
scientists need to develop a scientific attitude towards the order of customs and other cultural
heritage. When the figure of Nyai Bagelen experienced history discontinuation, the scientific
study of the women character in the past is expected to encourage gender and cultural studies
especially regarding the character of local women. Moreover, Carey's study shows that since
the Diponegoro War or the Java War is over (1825-1830 AD), Javanese culture, as tamed by
the colonials, has more been like a museum culture so that those who live today do not know
the greatness and character of local women in the past.

Thus the study of the women's contribution to the journey of a community group is also
an effort to place women as a center for comprehending cultures as a whole. Such conditions
occur because the fields of science are androcentrism, a construction dominated by male
interest and power either through political or economic order which causes directly or indirectly
subordination to women (Budianti 207). This makes the presence of women in the history of a
community group often out of sight. The effort to examine the women's position in a peripheral
culture is part of demonstrating the importance and necessity of knowledge based on women's
ways of knowing or ways of producing knowledge based on the principle of femininity (Shiva
1997). Shiva is putting women who at first as the main object of change, as the center of the
process of change and knowledge creation. Science will be well-implemented if it is accepted
and integrated with the given cultural systems. If science, in contrast, does not produce
something important and meaningful for a community group, then it has not been successfully
cultured (Kleden 1987).

Bagelen Women as Preservers of Tradition

Bagelen lies between two cultures, Javanese culture in the east and Banyumas in the
west. Therefore, Bagelen shows a transitional culture. This can be seen from its vernacular
language. Bagelen dialect is a mixture of Javanese and Banyumas languages. The influence of
the Javanese language can be seen in some people who apply Javanese speech level
(ngoko/low, madya/middle, krama inggil/high) while the Banyumas language dominates the
daily speech which has no speech level regardless the social strata. Of course not all places in
the Bagelen area use this dialect since some people also use Javanese.

The origin of the Bagelen community is an agricultural society largely relying on
livelihoods from the Bogowonto River valley. As a farming society, the dominant community
structure is cooperation and prioritizes common interests. In its development, farmers are still
one of the main livelihoods of the community, especially in the lowlands such as the
Bogowonto River valley. Meanwhile, the Bagelen regions in the coastal area, either Purworejo
or Kebumen Regencies, the local people make a living as fishermen. Some hilly areas of
Bagelen are commonly used by residents for plantations including the wide variety of fruits.

In both Purworejo and Kebumen Districts; the community has local handicrafts,
namely batik. The local batik production named Adipurwo in Purworejo Regency and



Gemeksakti batik in Kebumen Regency. The variety of batik patterns produced by the two
districts can be widely used by people. In terms of coloring, the Bagelen society is free to create
bright colors and batik designs varying that reflect more egalitarian values they hold. In
contrast, in the central Javanese tradition, the batik designs characterize which class the wearer
of batikis. Thus, the traditional Adipurwo batik in  Purworejo  Regency and
Gemeksakti batik in Kebumen Regency characterizes egalitarian values because they can be
worn by all groups of people.

The local language used in the Bagelen community has shown that Bagelen culture
has a more open and loose social structure, unlike the central Javanese culture. Besides,
traditional batik in the area also has a variety of colors and patterns that show people who have
characteristic more egalitarian values. However, does society have egalitarian values for
women and loose social structure? Let's look at the involvement of Bagelen women in
traditional dance, namely dolalak dance.

The figure of women in Bagelen can be seen from dolalak dance that lived and
developed in this region until now, particularly in Purworejo Regency. The history of the
dolalak dance is related to the Dutch colonial period when the Dutch built military forces in
the Purworejo area for the center of defense. The indigenous soldiers who were required to join
the military by the Dutch spent their spare time dancing, singing and dancing that
gradually, dolalak dance developed. Yet the existence of dolalak dance is then closely related
to the habits of the local community, especially about folklore or local legend (Santoso 239-
240).

In reality, there are not sufficient sources discussing the origin of dolalak dance along
with its cultural system. The dance is believed to have formed around 1915 when Dutch
colonialism was still firmly entrenched in this country. In this context, Carey (xii) explains that
the Dutch archives generally reflect the reality of male-dominated colonialism. Carey
emphasized that at that time Javanese elite women were entangled in a narrow space. Needless
to say that the arts were born among ordinary people and the initiation was still dominated by
men. Since the historical reality during colonialism (in this case the Dutch colonial occupation)
shows male dominance, the contribution of women is not apparent, moreover for women in the
peripheral regions.

Dolalak dance was originally carried out by male dancers then it developed that was
dominated by women. The shift from male dolalak dancers to female dancers made the
existence of these traditional arts increasingly developed in the community. The study
conducted by Santoso (2013) shows that women play a central role in promoting traditional
arts. Women are behind the success of a performing art either traditional or modern. For
example, the development of dolalak in Kaliharjo Village, which is called one of the center of
dolalak dance development in Purworejo Regency. The development of dolalak dance by
women according to one of the arts managers in the village said that the dolalak dance played
by women made the dance more interesting. The dolalak dance group in Kaliharjo Village has
many members, but women who play dolalak are not only dancers who are members of an art
group, but also almost all women in the village (Marwah 2019).

The description affirms that in terms of arts and tradition, women's contributions cannot
be underestimated. The study conducted by Santoso above is part of an effort to show that
women also fill the public knowledge space (Abdullah in Marwah 2018). In this case, it is
necessary to re-explore history, related to the contribution of women in discovering and
developing dolalak dance, to uncover hidden narratives that did not become public knowledge.
Historians are also dominated by men, so the narration about the contribution of women as
preservers of art and culture becomes invisible. A different point of view if the one writing
history about dolalak may be a woman, then the interpretation that emerges may be "more



impartial” that the development of dolalak is mixed and the hands of female figures who work
hard to always dance and preserve dolalak, said by Ahimsa Putra (in Marwah 2019).

In part it can be seen, when the Bagelen community has a social strata that is not strong,
a colloquial language that shows the values of freedom and egalitarianism, then, in fact, such
values do not apply to see the position and position of women. Through the art of dolalak
dance, it can be seen that women are not recognized as equally contributing as important as
men, even when the development of dolalak dance is precisely when performed by women.

Efforts to preserve culture as described above, on the other hand, look like tourism
development. This is a necessity. The designation of Kaliharjo Village as a tourism village
based on the development of the dolalak dance confirms this. On the one hand, it is an effort
to preserve customs and culture, on the other hand, it is information on tourism development.
In line with this is the development of culture as well as tourism in Bali and Yogyakarta. In
Bali, for example, Rai Utama’s study (2011) shows that Balinese cultural tourism is tourism
developed based on the diversity of local and religious cultures, promoting harmony between
tourism development goals so that the goal of sustainable Balinese cultural preservation can be
realized. Likewise, cultural preservation in Yogyakarta. A study conducted by Ristiawan
(2018) concluded that Yogyakarta tourism in the Kembangarum area also includes cultural
products and activities in package attractions for tourist visitors. Therefore it is stated that a
tourism village performing traditional local culture as attractions.

Bagelen Women as Religious Upholders

This section explores the contribution of peripheral women in religious affairs.
Permanadeli's study (250) shows that women in Javanese mythology are symbols of living
things that protect the lives. Javanese women are represented as those who always move to
fight for the living. Javanese women hold their power to balance real-world life. In this regard,
the story that contains the cosmological order infertility myths is known throughout Java. The
fertility symbol in Javanese belief is in the figure of Dewi Sri as the goddess of rice. The story
related to Dewi Sri contains teachings about rice cultivation and fertile life. Pamberton (280)
shows that the story of Dewi Sri exists throughout Java, along with the various versions of the
figure and relatively different forms of worship. Even the story of Dewi Sri as a symbol of
fertility among farming communities is also recognized in Pasundan Land.

The Bagelen community is basically a religious agricultural society. This can be
observed from an agrarian environment situation and later developed into an animistic society.
The religious characteristics can be discovered from animistic beliefs, then people adhered
Hinduism and Buddhism, and later Islam. When the Hindu-Buddhist development period, they
glorified Lord Shiva (Hinduism) and mixed it with Javanese culture. Some local people also
embrace Buddhism. The Bagelen community is also best known as a religious society that lives
side by side between people of different religions. In this case, religious leaders have a special
position in the lives of local people.

In regard to the Islam development in the Bagelen region, there are three main sites that
display the early development of Islam in the past, namely Petilasan Sunan Geseng, Sunan
Geseng Mosque, and Santren Mosque (Office of Tourism and Culture Purworejo 2008).
Petilasan Sunan Geseng is on a hill located in Bagelen Village, Bagelen District. The name
Sunan Geseng is also used for the Sunan Geseng Mosque. Sunan Geseng Mosque was built in
the 19th century during the reign of Tumenggung Cokronegoro. The mosque has overlapping
roofs, one and above there are mustaka (the head) made of clay. It consists of the main room
and limasan (pyramid) roofed porch.

Another site that signifies the Islam development in this region is the Santren Bagelen
Mosque. The historical background related to the mosque is the King of Mataram, namely



Sultan Agung who ruled the Mataram Kingdom at its peak, namely 1613-1645 AD. The
mosque also became the oldest mosque in the Bagelen region. Bagelen Mosque was established
based on the instruction of Sultan Agung’s wife. The order was intended to reward the services
of Kyai Baidlowi. The connection of Bagelen Mosque with Sultan Agung was reinforced by
the number of 1618 in one of the tombs which indicates the reign of Sultan Agung.

The explanation above shows that the presence of women in the early development of
Islam in the Bagelen region was not apparent. There is unclear general knowledge that women
also contribute to spreading Islam in the Bagelen region. The sites of the greatness of Islam in
Purworejo Regency for example, always refer to the men contribution who develop Islam in
the region. We never knew how women were present in the early days of the development of
Islam in the region. The leaders of the spread of Islam in another part of Bagelen areas including
Kebumen Regency also refer to the figure of men such as Sheikh Asnawi, Anom Sidakarsa,
and Abdul Awal, who spread Islam in the southern coastal region of Java. Are women thus
absent in coloring the development of Islam at that time? It seems impossible that the spread
of Islam did not involve women. One proof is the order of Sultan Agung's wife to build the
Santren Bagelen Mosque as a reward for the support of Kyai Baidlowi towards Mataram.
Information about the involvement of women in the early days of the development of Islam in
Bagelen was indeed scarce, yet it did not mean that the contribution did not exist. Further
investigation is needed to show the public about the contribution.

Like other regions in Java, the introduction and development of Islam in Bagelen region
were also confronted by the strong local traditions close to pre-Islamic beliefs. The tolerance
that is built towards these conditions is not in the form of art as entertainment, nor as a form of
worship. Walisongo's role in spreading Islam in Java through wayang kulit (leather puppet) or
wayang golek (wooden puppet) was an attempt to make Islam easily accepted at that time.
Graaf's study (in Raap xx) shows that this was a secularization of art because the local art
developed into show material rather than a strong local religious ritual. The development of
Islam in the Bagelen region is more prominent in the southern coastal region of Java. Islamic
tolerance for traditional practices before Islam entered Bagelen region was manifested by the
embodiment of religious symbols in wayang kulit; dolalak art in Purworejo accompanied by
traditional songs and sholawatan (pray for the Prophet Muhammad); jamjaneng and rebana
art in Kebumen that combine traditional and Islamic art. In this context, the women
involvement in religious services in the traditional arts of the Bagelen community is hardly
exposed publicly. Narratives telling the women involved as important as men in reciting
sholawat, singing Islamic verses through jamjaneng and rebana art are hardly known and
placed by the public as a form of women involvement in broadcasting Islam.

Apart from Islam, another quite rapidly developed religion in Bagelen region is
Christianity, especially in Purworejo Regency. The development of Christianity in Purworejo
began to occur before the three decades of the 20th century, which made Purworejo the center
of zending Dutch Protestant churches. A former santri (local term for Muslim) later known as
Kyai Sadrach, became the pioneer of the early history of Christian development in the region.
The term "santri" can be harmonized with the mapping of Javanese people in the phenomenal
study of Geertz (2017) conducted in 1955 by making the scheme of Javanese cultural maps
into three classes: santri, abangan (peasants), and priyayi (nobleman). Kyai Sadrach was a
santri who later converted to Christianity even taking a position as a missionary.

Unfortunately, the historical writing about the role of Kyai Sadrach in spreading
Christianity does not include the contribution of Bagelen women in developing Christianity in
the area. Again, the contribution of women's maintenance and upholding their religion is not
well known by the next generation. Community knowledge about the spread of Christianity in
the Bagelen region always refers to the male figure, namely Kyai Sadrach. The public does not
place women who also contributed to carrying out their religious duties. Are women thus absent



in coloring the development of criticism at that time? It seems impossible that the spread of
Christianity did not involve women. Information about the involvement of women in the early
days of the development of Christianity in Bagelen was indeed scarce, yet it did not mean that
the contribution did not exist. Indeed, further investigation is needed to show the public about
the contribution.

Conclusion

In the course of the history of particular community groups, women are frequently in a
marginal position, as if they were not present in the development of society. Seemingly most
people agree. Identifying women's position in peripheral societies is part of a scientific effort
to show that in the course of a society's history, women also contribute and inspire people's
journey in the past and should also inspire the next generation. The results of this study indicate
that Bagelen women have been leaders in the past, namely Nyai Bagelen, Begelen women are
also able to preserve art and culture, and Bagelen women are also an inseparable part of
religious development in the region.

Nyai Bagelen is the leader of the Javanese tradition and religion, maintaining dynasties,
managing agriculture, and production. His leadership figure should be able to inspire society
today, that women have an important position and contribution to the development of society,
thus encouraging the advancement of women today. Local women are also able to maintain
traditions and culture, among others illustrated in the development of dolalak dance. Local
women also cannot be separated into religious activities. Indeed, there is not much literature
that writes about it, and there is not much public opinion that acknowledges it.

The implication of the research, the writing of a multidimensional society journey
particularly focusing the knowledge on female leaders is, of course, expected to produce a
deeper narrative about society. Writing the society journey would be incomplete if it only tells
the story of a great person or leader rather than from the side of the people including female
figures in the peripheral areas. Culture must have its mechanism to face the modernity current.
That is, deepening thought based on culture is needed to avoid using only external parameters
to measure change. Modernity must consider the cultural dimension as the social identity of
every society. Hence, the study of women's contribution to the journey of peripheral
communities is part of the issue so that the locality is always a source of enforcing inspiration.

Note
*  Special gratitude is expressed to Penelitian Berbasis Kompetensi (Competency-based
Research) 2018-2019, funded by the Ministry of Research, Technology and Higher
Education.
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Abstract:

This study aims to identify the women's contribution to the development of Javanese
community peripherals, Bagelen. It is vital due to relatively scarce information about women's
contribution in this area. So far, knowledge of community development is predominantly
occupied by men or noblewomen. This study was undertaken via library research. Hence, the
data collection is conducted via research books and supported by theoretical construction
derived from relevant historical documents. The results reveal that Javanese women as
peripherals Javanese women instead of central Javanese significantly contribute to preserving
tradition and religion. In the past, the area was once led by a woman, namely Nyai Bagelen.
However, the existence of women's leadership in the past didn’t inspire the progress of women
today. Then, the contribution of Bagelen women in preserving dolalak dance, upholding
religious verses through Islamic verses and songs, is almost acknowledged by the public as a
woman's effort in standing up for tradition and upholding their religion due to the prevailing
hegemony. Hence, the knowledge should provide space to prove that the women's contribution
is significant to the resource for the community so that community development is persistently
inspired by its localities.

Keywords: Bagelen, contribution, knowledge, peripheral Javanese, tradition, women
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Introduction

This paper aims to identify the women's contribution to a peripheral Javanese
community, namely Bagelen. Bagelen is a Javanese subculture that is not part of the central
Javanese culture. Geographically, Bagelen culture covers the southwestern part of Java. The
center of power and culture called negarigung (central of power) region encompassed
Surakarta (Solo) and Yogyakarta (Koentjaraningrat 25-27). The Bagelen region has become a
peripheral area since the Giyanti Agreement on February 13, 1755, which was fully loaded by
Dutch colonial interference. This agreement forced the Mataram Kingdom under Sunan
Pakubuwana to be divided into Surakarta (Solo) Sunanate and Yogyakarta Sultanate. The
agreement confirmed the power of Sultan Hamengkubuwana in the Sultanate of Yogyakarta
who reigned half of Central Java (Ricklefs 149). The Bagelen region was also affected by the
agreement. Before the Giyanti Agreement, the region belonged to negarigung, but it shifted to
become mancanegara (beyond) region as the power change occurred. As a part
of mancanegara region, Bagelen always referred to as how power is implemented
from negarigung.

This research regards the contribution of women in a Javanese community peripheral.
Previous research on the contribution of women in community development was dominated by
research on Javanese women at the center of power. The previous study examined the
contribution of women in the development of Javanese society at the center of power, such as
Nastiti (2016) studied on the position and role of ancient Javanese women of the VIII-XV
century; Carey and Houben (2016) studied on the powerful women in Java in the XVII1-XIX
century; Permanadeli (2015) who studied the social representation of Javanese women in the
modern era; Adji and Wintala (2018) examined about women who ruled Java. Moreover,
Pangastoeti (2009) addressed marginalized women in human history due to subjectivity in
male-dominated historical writing while women in marginal positions are not deemed to
provide a pivotal role in the development of society.

The history of community development is indeed subject to the ruling authority. A king
will assign his letterman to write according to the king's wishes. Generally, the news of a
Javanese ruler talks about how the greatness of the king, the prosperity of the people as
evidence of the king’s success, the conquest of a region, and so on. The development of society
and power has an orientation to the center of power while the power is held by the king who is
dominated by men. Consequently, a lot of knowledge is profoundly produced by men. In
contrast, the existence of women became invisible in community growth.

The study of the women present in the development of society is largely found in
women at the top positions: women as queens, royal women, or upper-class women, according
to Irwan Abdullah, the anthropologist from Universitas Gadjah Mada (in Marwah 2018). This
confirms the men dominance that is present as kings or princes, to whom the journey of human
history and public knowledge is attached and continues to be produced from time to time.



Hence, the study of the women's contribution of the Bagelen community as a
representation of peripheral Javanese culture is expected to provide a crucial contribution to
show that women either upper-class women or peripheral ones provide extensive contributions
to the social development. To achieve this goal, the study was divided into several sections: the
first part shows the significance of research on the contribution of women in the traditions of
peripheral societies; the second part presents the research method used, namely library research
supported by theoretical construction based on Bagelen historical sources; the third part
describes the whereabouts of woman leader in Bagelen in the past; the fourth part explains the
Bagelen women as preservers of art and culture; in the fifth part reveals Bagelen women as
upholders of religion, and the last section presents the conclusions of this study.

This study represents library research (Bakker and Zubair 63). Hence, the data
collection is conducted via research books, notably those by Sejarah Hari Jadi Kabupaten
Daerah Tingkat 1l Purworejo, without years; Marwah (2018, 2019); Carey and Hoube (1987);
Priyadi (2002); Nastiti (2016), as well as other books, supporting documents, articles or other
information. This study also uses theoretical constructs based on related literature, such as
chronicles, legends, and other historical and cultural documents. Referring to Suseno (4),
theoretical constructs in modern science are built based on intuitive certainty to achieve logical
clarity. The data are then analysed by explaning, checking, comparing, conceiving, and
categorizing. Through these processes, many asumptions used to explain phenomena are
questioned and explored to obtain the findings

Women Leader in Bagelen Community in The Past

In central Javanese culture, society has two social strata, namely the lower strata
which is filled by wong cilik/kawulo (ordinary people), and the upper strata is gusti/penggede
(the higher social) (Moertono 19-20). In the Javanese view, each person has different
hierarchical powers. People who have a higher social hierarchy must be respected. As for
Bagelen culture as peripheral Javanese culture, Bagelen culture has a more open and loose
social structure, unlike central Javanese culture (Priyadi 191). Despite much upper-class in the
Bagelen region, the social order that is formed does not reflect strong feudalistic values.

To see the position and contribution of women in the early development of the Bagelen
community, it starts with a discussion of the origin of Bagelen. Several versions explain the
origin of Bagelen people. However, this paper uses official sources of the Purworejo Regency
Government. According to Sejarah Hari Jadi Kabupaten Daerah Tingkat Il
Purworejo (without years), the origin of the Bagelen people cannot be separated
from prasasti (inscriptions) later known as Prasasti Kayu Ara Hiwang or Prasasti Boro Tengah
(823 AD). The events as sculpted in the prasasti were in the period of Hindu-Buddhist
civilization in the era of Sri Maharaja Rake Watukura Dyah Balitung during the Hindu
Mataram rule in Java.

In the inscription, there is no information about women. The figure in the inscription is
Dyah Sala Putra Sang Raja Bajra, a senior officer of the Hindu Mataram Kingdom. This
inscription described the people of the Bogowonto River valley living in prosperity, order,
good religious life, orderly and authoritative government, and community cooperation. No
information explains whether women have an important contribution to maintaining
community prosperity and order at that time. The absence of information about women shows
that those who produce knowledge are male-dominated rulers who do not involve women's
contributions. In this case, we can assume that prosperity and order cannot be separated from
the dimensions of feminine traits attached to the women's capability to contribute significantly
to fulfilling family needs and creating order and peace in the community.

In the history of Bagelen, the female figure attached to the Bagelen community was
Nyai Ageng Bagelen. In Indonesia, the term “Nyai” has various meanings. Indeed, the term



“Nyai” is often attached to a concubine of Dutch soldiers who came from indigenous women
during the colonial period. Pramoedya Ananta Noer (2005), for example, describes it in the
story of Bumi Manusia. In the story, Nyai Ontosoroh becomes a strong and clever woman, even
though her fate has ended in bad luck. Another study by Tineke Hellwig (2007) also describes
the bad luck of “Nyai”, an indigenous woman who became a concubine of Dutch soldiers.
However, the term “Nyai” is also synonymous with the honorific call for the wife of an Islamic
religious leader (Kyai) in Indonesia. Even for the people of West Java, the term “Nyai” is a
general term for adult women. However, for Nyai Bagelen, "Nyai” means honor because of
her position as a leader in the suburbs during the ancient Javanese era. The term peripheral, as
mentioned at the beginning of this article, refers to a peripheral Javanese community, namely
Bagelen. Bagelen is a Javanese subculture that is not part of the central Javanese culture.
Javanese's cultures as it is known are Solo and Yogyakarta.

Unfortunately, the source of historiography about Nyai Bagelen is not provided in an
inscription or chronicle but the form of folklore passed down over the generation. Nyai Bagelen
is the ancestor of the Bagelen community who is described as a resilient farmer. In terms of
names, the address "Nyai Bagelen™ with its name also shows cultural recognition of the
important position of women. In this case, the woman recognized her identity with her name,
without relying on the husband's name. It was likely influenced by the peripheral Javanese
culture which is more egalitarian and free than the central Javanese culture (Yogyakarta-Solo).
That is, the identity of the female character itself is recognized and respected in the past. This
identity is constructed in the context of men and women through one's name. Identity as men
will be signified as a men group, and become a marker of difference from the "confronted”
group namely women (Woodward 2). The identity of Nyai Bagelen as herself was recognized
by the community and her descendants, not hidden.

As time goes by, the figure of Nyai Bagelen, however, was reduced to the issue of
gender bias. When the community becomes a source of knowledge (Abdullah in Marwah
2018), the knowledge that is perpetually reproduced will also confront ideologies that prioritize
men over women which causes the greatness of female characters to fade away due to its gender
bias. In this case, Mulder’s study (1996) can help clarify the situation of gender bias. Mulder
points out that Javanese people, have a well-maintained share of symbolic roles in terms that
men in the family have role in public affairs while woman plays her role in domestic affairs,
as shown in Javanese expressions: wong lanang nang ngarep, wong wedok nang mburi (men
are in the front, women are behind, lit.). The basic principle of this division is complimentary.
In the context of equality discourse, it does not refer to the same position as men. Despite its
complementary, as society develops, the women's contribution is increasingly invisible and
unknown to the public for persistently being "placed behind,” to complement the "front party".
As a result, the involvement of women increasingly worn out and unknown to the wider
audience.

In the context of Nyai Bagelen figure which experienced a history gap in terms of
knowledge by the public, Abdullah (in Marwah 2018) stated that the figure of Nyai Bagelen
experienced what so-called appropriate where a female leadership became invisible to the
public that prevents the knowledge of Nyai Bagelen as a local female figure from the spotlight.
The existence of Nyai Bagelen figure is more symbolized by mythical matters which obscure
its real virtues. The capability of Nyai Bagelen as a local leader who manages agricultural
fields, raise livestock, and the weave is not widely exposed. Likewise, the traits of Nyai
Bagelen as a determined, firm and assertive woman are somehow abandoned by people.

Till present, the name Nyai Bagelen is still well-recognized in the Bagelen community,
especially in Purworejo Regency. However, the public memory of Nyai Bagelen is only limited
to the past figure that is closely related to magic and mystical. Her presence as a leader in the
peripheral of Java increasingly does not place her recognized in the historical development of



a society dominated by men and popular figures. Even history writers are also mostly filled by
male figures. Ahimsa Putra (in Marwah 2019), the anthropologist from Universitas Gadjah
Mada, emphasizes that everything in the development of society depends on who writes what.
In this case, perhaps Nyai Bagelen as a past leader is also not recognized as a formidable
woman. The figure of Nyai Bagelen should also be presented as a figure capable of taking care
of agriculture, animal husbandry, and weaving, which can inspire the Bagelen community. The
competence of Nyai Bagelen as a political, agricultural and industrial leader remains
unexplored.

This finding is actually more profound than Carey’s findings that the key role of women
in Javanese history is the validator or preserver of the dynasty. If women contribution is only
understood so superficially, it is difficult to develop public knowledge (borrowing the term’s
Abdullah) that women have an important history in the human journey. In this context,
scientists need to develop a scientific attitude towards the order of customs and other cultural
heritage. When the figure of Nyai Bagelen experienced history discontinuation, the scientific
study of the women character in the past is expected to encourage gender and cultural studies
especially regarding the character of local women. Moreover, Carey's study shows that since
the Diponegoro War or the Java War is over (1825-1830 AD), Javanese culture, as tamed by
the colonials, has more been like a museum culture so that those who live today do not know
the greatness and character of local women in the past.

Thus the study of the women's contribution to the journey of a community group is also
an effort to place women as a center for comprehending cultures as a whole. Such conditions
occur because the fields of science are androcentrism, a construction dominated by male
interest and power either through political or economic order which causes directly or indirectly
subordination to women (Budianti 207). This makes the presence of women in the history of a
community group often out of sight. The effort to examine the women's position in a peripheral
culture is part of demonstrating the importance and necessity of knowledge based on women's
ways of knowing or ways of producing knowledge based on the principle of femininity (Shiva
1997). Shiva is putting women who at first as the main object of change, as the center of the
process of change and knowledge creation. Science will be well-implemented if it is accepted
and integrated with the given cultural systems. If science, in contrast, does not produce
something important and meaningful for a community group, then it has not been successfully
cultured (Kleden 1987).

Bagelen Women as Preservers of Tradition

Bagelen lies between two cultures, Javanese culture in the east and Banyumas in the
west. Therefore, Bagelen shows a transitional culture. This can be seen from its vernacular
language. Bagelen dialect is a mixture of Javanese and Banyumas languages. The influence of
the Javanese language can be seen in some people who apply Javanese speech level
(ngoko/low, madya/middle, krama inggil/high) while the Banyumas language dominates the
daily speech which has no speech level regardless the social strata. Of course not all places in
the Bagelen area use this dialect since some people also use Javanese.

The origin of the Bagelen community is an agricultural society largely relying on
livelihoods from the Bogowonto River valley. As a farming society, the dominant community
structure is cooperation and prioritizes common interests. In its development, farmers are still
one of the main livelihoods of the community, especially in the lowlands such as the
Bogowonto River valley. Meanwhile, the Bagelen regions in the coastal area, either Purworejo
or Kebumen Regencies, the local people make a living as fishermen. Some hilly areas of
Bagelen are commonly used by residents for plantations including the wide variety of fruits.

In both Purworejo and Kebumen Districts; the community has local handicrafts,
namely batik. The local batik production named Adipurwo in Purworejo Regency and



Gemeksakti batik in Kebumen Regency. The variety of batik patterns produced by the two
districts can be widely used by people. In terms of coloring, the Bagelen society is free to create
bright colors and batik designs varying that reflect more egalitarian values they hold. In
contrast, in the central Javanese tradition, the batik designs characterize which class the wearer
of batikis. Thus, the traditional Adipurwo batik in  Purworejo  Regency and
Gemeksakti batik in Kebumen Regency characterizes egalitarian values because they can be
worn by all groups of people.

The local language used in the Bagelen community has shown that Bagelen culture
has a more open and loose social structure, unlike the central Javanese culture. Besides,
traditional batik in the area also has a variety of colors and patterns that show people who have
characteristic more egalitarian values. However, does society have egalitarian values for
women and loose social structure? Let's look at the involvement of Bagelen women in
traditional dance, namely dolalak dance.

The figure of women in Bagelen can be seen from dolalak dance that lived and
developed in this region until now, particularly in Purworejo Regency. The history of the
dolalak dance is related to the Dutch colonial period when the Dutch built military forces in
the Purworejo area for the center of defense. The indigenous soldiers who were required to join
the military by the Dutch spent their spare time dancing, singing and dancing that
gradually, dolalak dance developed. Yet the existence of dolalak dance is then closely related
to the habits of the local community, especially about folklore or local legend (Santoso 239-
240).

In reality, there are not sufficient sources discussing the origin of dolalak dance along
with its cultural system. The dance is believed to have formed around 1915 when Dutch
colonialism was still firmly entrenched in this country. In this context, Carey (xii) explains that
the Dutch archives generally reflect the reality of male-dominated colonialism. Carey
emphasized that at that time Javanese elite women were entangled in a narrow space. Needless
to say that the arts were born among ordinary people and the initiation was still dominated by
men. Since the historical reality during colonialism (in this case the Dutch colonial occupation)
shows male dominance, the contribution of women is not apparent, moreover for women in the
peripheral regions.

Dolalak dance was originally carried out by male dancers then it developed that was
dominated by women. The shift from male dolalak dancers to female dancers made the
existence of these traditional arts increasingly developed in the community. The study
conducted by Santoso (2013) shows that women play a central role in promoting traditional
arts. Women are behind the success of a performing art either traditional or modern. For
example, the development of dolalak in Kaliharjo Village, which is called one of the center of
dolalak dance development in Purworejo Regency. The development of dolalak dance by
women according to one of the arts managers in the village said that the dolalak dance played
by women made the dance more interesting. The dolalak dance group in Kaliharjo Village has
many members, but women who play dolalak are not only dancers who are members of an art
group, but also almost all women in the village (Marwah 2019).

The description affirms that in terms of arts and tradition, women's contributions cannot
be underestimated. The study conducted by Santoso above is part of an effort to show that
women also fill the public knowledge space (Abdullah in Marwah 2018). In this case, it is
necessary to re-explore history, related to the contribution of women in discovering and
developing dolalak dance, to uncover hidden narratives that did not become public knowledge.
Historians are also dominated by men, so the narration about the contribution of women as
preservers of art and culture becomes invisible. A different point of view if the one writing
history about dolalak may be a woman, then the interpretation that emerges may be "more



impartial” that the development of dolalak is mixed and the hands of female figures who work
hard to always dance and preserve dolalak, said by Ahimsa Putra (in Marwah 2019).

In part it can be seen, when the Bagelen community has a social strata that is not strong,
a colloquial language that shows the values of freedom and egalitarianism, then, in fact, such
values do not apply to see the position and position of women. Through the art of dolalak
dance, it can be seen that women are not recognized as equally contributing as important as
men, even when the development of dolalak dance is precisely when performed by women.

Efforts to preserve culture as described above, on the other hand, look like tourism
development. This is a necessity. The designation of Kaliharjo Village as a tourism village
based on the development of the dolalak dance confirms this. On the one hand, it is an effort
to preserve customs and culture, on the other hand, it is information on tourism development.
In line with this is the development of culture as well as tourism in Bali and Yogyakarta. In
Bali, for example, Rai Utama’s study (2011) shows that Balinese cultural tourism is tourism
developed based on the diversity of local and religious cultures, promoting harmony between
tourism development goals so that the goal of sustainable Balinese cultural preservation can be
realized. Likewise, cultural preservation in Yogyakarta. A study conducted by Ristiawan
(2018) concluded that Yogyakarta tourism in the Kembangarum area also includes cultural
products and activities in package attractions for tourist visitors. Therefore it is stated that a
tourism village performing traditional local culture as attractions.

Bagelen Women as Religious Upholders

This section explores the contribution of peripheral women in religious affairs.
Permanadeli's study (250) shows that women in Javanese mythology are symbols of living
things that protect the lives. Javanese women are represented as those who always move to
fight for the living. Javanese women hold their power to balance real-world life. In this regard,
the story that contains the cosmological order infertility myths is known throughout Java. The
fertility symbol in Javanese belief is in the figure of Dewi Sri as the goddess of rice. The story
related to Dewi Sri contains teachings about rice cultivation and fertile life. Pamberton (280)
shows that the story of Dewi Sri exists throughout Java, along with the various versions of the
figure and relatively different forms of worship. Even the story of Dewi Sri as a symbol of
fertility among farming communities is also recognized in Pasundan Land.

The Bagelen community is basically a religious agricultural society. This can be
observed from an agrarian environment situation and later developed into an animistic society.
The religious characteristics can be discovered from animistic beliefs, then people adhered
Hinduism and Buddhism, and later Islam. When the Hindu-Buddhist development period, they
glorified Lord Shiva (Hinduism) and mixed it with Javanese culture. Some local people also
embrace Buddhism. The Bagelen community is also best known as a religious society that lives
side by side between people of different religions. In this case, religious leaders have a special
position in the lives of local people.

In regard to the Islam development in the Bagelen region, there are three main sites that
display the early development of Islam in the past, namely Petilasan Sunan Geseng, Sunan
Geseng Mosque, and Santren Mosque (Office of Tourism and Culture Purworejo 2008).
Petilasan Sunan Geseng is on a hill located in Bagelen Village, Bagelen District. The name
Sunan Geseng is also used for the Sunan Geseng Mosque. Sunan Geseng Mosque was built in
the 19th century during the reign of Tumenggung Cokronegoro. The mosque has overlapping
roofs, one and above there are mustaka (the head) made of clay. It consists of the main room
and limasan (pyramid) roofed porch.

Another site that signifies the Islam development in this region is the Santren Bagelen
Mosque. The historical background related to the mosque is the King of Mataram, namely



Sultan Agung who ruled the Mataram Kingdom at its peak, namely 1613-1645 AD. The
mosque also became the oldest mosque in the Bagelen region. Bagelen Mosque was established
based on the instruction of Sultan Agung’s wife. The order was intended to reward the services
of Kyai Baidlowi. The connection of Bagelen Mosque with Sultan Agung was reinforced by
the number of 1618 in one of the tombs which indicates the reign of Sultan Agung.

The explanation above shows that the presence of women in the early development of
Islam in the Bagelen region was not apparent. There is unclear general knowledge that women
also contribute to spreading Islam in the Bagelen region. The sites of the greatness of Islam in
Purworejo Regency for example, always refer to the men contribution who develop Islam in
the region. We never knew how women were present in the early days of the development of
Islam in the region. The leaders of the spread of Islam in another part of Bagelen areas including
Kebumen Regency also refer to the figure of men such as Sheikh Asnawi, Anom Sidakarsa,
and Abdul Awal, who spread Islam in the southern coastal region of Java. Are women thus
absent in coloring the development of Islam at that time? It seems impossible that the spread
of Islam did not involve women. One proof is the order of Sultan Agung's wife to build the
Santren Bagelen Mosque as a reward for the support of Kyai Baidlowi towards Mataram.
Information about the involvement of women in the early days of the development of Islam in
Bagelen was indeed scarce, yet it did not mean that the contribution did not exist. Further
investigation is needed to show the public about the contribution.

Like other regions in Java, the introduction and development of Islam in Bagelen region
were also confronted by the strong local traditions close to pre-Islamic beliefs. The tolerance
that is built towards these conditions is not in the form of art as entertainment, nor as a form of
worship. Walisongo's role in spreading Islam in Java through wayang kulit (leather puppet) or
wayang golek (wooden puppet) was an attempt to make Islam easily accepted at that time.
Graaf's study (in Raap xx) shows that this was a secularization of art because the local art
developed into show material rather than a strong local religious ritual. The development of
Islam in the Bagelen region is more prominent in the southern coastal region of Java. Islamic
tolerance for traditional practices before Islam entered Bagelen region was manifested by the
embodiment of religious symbols in wayang kulit; dolalak art in Purworejo accompanied by
traditional songs and sholawatan (pray for the Prophet Muhammad); jamjaneng and rebana
art in Kebumen that combine traditional and Islamic art. In this context, the women
involvement in religious services in the traditional arts of the Bagelen community is hardly
exposed publicly. Narratives telling the women involved as important as men in reciting
sholawat, singing Islamic verses through jamjaneng and rebana art are hardly known and
placed by the public as a form of women involvement in broadcasting Islam.

Apart from Islam, another quite rapidly developed religion in Bagelen region is
Christianity, especially in Purworejo Regency. The development of Christianity in Purworejo
began to occur before the three decades of the 20th century, which made Purworejo the center
of zending Dutch Protestant churches. A former santri (local term for Muslim) later known as
Kyai Sadrach, became the pioneer of the early history of Christian development in the region.
The term "santri" can be harmonized with the mapping of Javanese people in the phenomenal
study of Geertz (2017) conducted in 1955 by making the scheme of Javanese cultural maps
into three classes: santri, abangan (peasants), and priyayi (nobleman). Kyai Sadrach was a
santri who later converted to Christianity even taking a position as a missionary.

Unfortunately, the historical writing about the role of Kyai Sadrach in spreading
Christianity does not include the contribution of Bagelen women in developing Christianity in
the area. Again, the contribution of women's maintenance and upholding their religion is not
well known by the next generation. Community knowledge about the spread of Christianity in
the Bagelen region always refers to the male figure, namely Kyai Sadrach. The public does not
place women who also contributed to carrying out their religious duties. Are women thus absent



in coloring the development of criticism at that time? It seems impossible that the spread of
Christianity did not involve women. Information about the involvement of women in the early
days of the development of Christianity in Bagelen was indeed scarce, yet it did not mean that
the contribution did not exist. Indeed, further investigation is needed to show the public about
the contribution.

Conclusion

In the course of the history of particular community groups, women are frequently in a
marginal position, as if they were not present in the development of society. Seemingly most
people agree. Identifying women's position in peripheral societies is part of a scientific effort
to show that in the course of a society's history, women also contribute and inspire people's
journey in the past and should also inspire the next generation. The results of this study indicate
that Bagelen women have been leaders in the past, namely Nyai Bagelen, Begelen women are
also able to preserve art and culture, and Bagelen women are also an inseparable part of
religious development in the region.

Nyai Bagelen is the leader of the Javanese tradition and religion, maintaining dynasties,
managing agriculture, and production. His leadership figure should be able to inspire society
today, that women have an important position and contribution to the development of society,
thus encouraging the advancement of women today. Local women are also able to maintain
traditions and culture, among others illustrated in the development of dolalak dance. Local
women also cannot be separated into religious activities. Indeed, there is not much literature
that writes about it, and there is not much public opinion that acknowledges it.

The implication of the research, the writing of a multidimensional society journey
particularly focusing the knowledge on female leaders is, of course, expected to produce a
deeper narrative about society. Writing the society journey would be incomplete if it only tells
the story of a great person or leader rather than from the side of the people including female
figures in the peripheral areas. Culture must have its mechanism to face the modernity current.
That is, deepening thought based on culture is needed to avoid using only external parameters
to measure change. Modernity must consider the cultural dimension as the social identity of
every society. Hence, the study of women's contribution to the journey of peripheral
communities is part of the issue so that the locality is always a source of enforcing inspiration.

Note
*  Special gratitude is expressed to Penelitian Berbasis Kompetensi (Competency-based
Research) 2018-2019, funded by the Ministry of Research, Technology and Higher
Education.
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Abstract

Thiz study aims to identify the women's contribution to the development of
Javanese peripheral community-peripherals Bagelen This researchls ix vital due to relatively
scarce information about women's contribution in this area. So far, knowledge of community

development 13 predominantly occupied by men or noblewomen. Library research develops

h_ Hence, the authors collect data

datacallaction iz conducted via research books and-suppedadbartheoretical construction that
are derived from relevant historical documents. The results reveal that Javaness women as
peripherals Javanese women instead of central Javanese significantly contribute to preserving
tradition and religion. In the past, the area was once led by 2 woman, namely Nyai Bagelen
However, the existence of women's leadership in the past didn’t inspire the progress of

women today. Then, the contribution of Bagelen women in preserving Sdolalak” dance,



upholding religious verses through Islamic verses and songs, 1s almost acknowledged by the
public as a woman's effort in standing up for tradition and upholding their religion due to the
prevailing hegemony. Hence, the knowledge should provide space to prove that the women's
contribution i3 significant to the resources offer the community so that community

development is persistently inspired by its localities.

Keywords
Bagelen, women's contribution, knowledge, peripheral Javanese, tradition, Javanese
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Introdunction
Thiz paper aims to identify the—women's contribution to a peripheral Javanese

community, namely Bagelen.

Javanese-culiure—Geographically, Bagelen culture covers the southwestern part of Java. It 1s

considered a Javanese subculture. not part of the central culture. The locusessater of power

and culture called negarigung Ceentralefpower1region, which could aptly be translated as

center of power, pacompass encompasses ed| Surakarta_or fthe Principality of Soloj asd

Yogyakarta (Koentjaraningrat 23-27). The Bagelen region, bas-however. has only becomes
a peripheral area since the-Givaati Agresment ca-February 13, 1735, when the Giyanti
Agreement, which was rife with&slrleaded by Dutch colonial interference, took effect. Thas
agreement has forced the Mataram Kingdom under Sunan Pakubuwana to be divided into

Surakarta-{Scle} Sunanate and Yogyakarta Sultanate.
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likewise confirmed the power of Sultan Hamengkubuwana in the Sultanate of Yogyakarta
who reigned pver half of Central Java (Ricklefs 149). The Bagelen region, formerly

has become part of mancanegara as the rer

belonging to ne

how power iz implemented from “negarigung—.
This research regards the contribution of women in a peripheral Javanese community
pesiphesal Previous research on the contribution of women tois community development is

feaz dominated by research on Javanese women at the center of power.

i jon of 1w

examings ad the in the development of lavanese society at the center

efpower puch as These include Jast (ﬁi}_l_ﬁ_)—kmadwho studiested on the position and role

study etodiesad-ea-the powerful women in Java in the XVIII-XIX century; Permanadeli

(2013) who studies—d the zocial rep itation of T women in the modern era; and

Adji and Wintala (2018) examinesed-abeut women who ruled Java. Moreover, Pangastoeti °

(2009) addresses the marginal position ascribed to women in the area of development due to
the subjectivity in male-dominated historical writing. 4

hist: duat hdaptivritnr din gwmals A jnatad i
5 T X

snglizad wrosman de |
=

] eritin e wrrhils iy inal

i ara-notd EEY
F r

sida a nivetal sole in the deval et of saciab:
T T

The history of community development iz indeed subject to the ruling authority. A

king will assign his letterman to write according to the king's wishes. Generally, the news

aboutefa Javanese rulers talks about the king’s greatness-hes

.________r________T_;__________
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prosperity of the people as evidence of the king’s success, the conquest of a region, and so
on. The development of society and power has an orientation to the center of power while

the power is held by the king who_subscribes to male dominance iz deminated by men

prodoead by men. In contrast, the existence of women becomesbeesme invisible in
community growth.

The study of the women present in the development of society is largely aboutfouad
m-women at the top posttions—:women as queens, roval women, or upper-class women—;
according to Irwan Abdullah, anthe anthropelogist from Universitas Gadjah Mada (inin
Marwah 2018). This confirms the maleen dominance that iz present throughae kings or
princes, to whom the journey of human history and public knowledge is attached and

comtinues to be produced from time to time.

Hence, sudving thestudyofthe women's contribution toef the Bagelen community

as a representation of peripheral Javanese culture expects ssexpected to offerpressde a crucial
contribution by showingte ehew that women—either upper-class we peripheral—

eaes-provide extensive contributions to the-social development. To achieve thiz goal the
study iz was-divided divided into several sections: the first part shows the significance of
research on the contribution of women in the traditions of peripheral societies; the second
part presents the research method used, namely library research supported by theoretical
construction based on Bagelen historical sources; the third part describes the whereabouts of
woman leader in Bagelen in the past; the fourth part explains the Bagelen women as
preservers of art and culture; én-the fifth part reveal: Bagelen women as upholders of

religion;; and the last section prezents the conclusions of this study.

¥,
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This study represents library research (Balkker and Zubair 63). Hence, the data

collection is conducted via research books, notably those by Sefarah Hari Jadi Kabupaten

Daerah Tingkat II Purworgfo—witheut years; Marwah (2018, 201%); Carey and Hoube
(1987); Privadi (2002); Nastiti (2016), as well as other books, supporting documents, articles,

or other similar information_sources. This study alsc uses theoretical constructs based on

related literature, such as chronicles, legends, and other historical and cultural documents.
Beferring to Suseno (4), theoretical constructs in modern science are built based on intuitive
certainty to achieve logical clarity. The data are then analyzeed by explaning, checking,
comparing, conceiving, and categorizing. Through these processes, many asumphions used

to explain phenomena are questioned and explored to obtain the findings.

Women Leader in Bagelen Community in The Past

In central Javanese culture, society has two social strata, namely the lower stratuma

which is filled by wong cilitkawulo (“ordinary people”), and the upper ptratuma is —fe
gusti/penggede (“the higher social”) (Moertono 19-20). In the Javanese view, each person

has different hserarchical powers based on their position in the heirarchy. People who are in

thebava—a higher social hierarchy must be respected. As—$osWith Bagelen culture beingas
peripheral Javanese—culturs, itHBagelen-culturea-has a more open and loose social structure,
oolike central Javanese culture (Priyadi 191). Despite much upper-class in the Bagelen

region, fendalistic values do not strongly reflect the formed social order. the soeial order that

iz formed doss not reflact strons faudalictic valy

To see the position and contribution of women in the early development of the

Bagelen community, it starts with a discussion of the origin of Bagelen. Several versions

@
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explain the origin of Bagelen people. However, thiz paper uses official sources of the
Purworejo  Regency  Government. According to  Sgfarah Hari Jadi Kabupaten
Daegrah Tingkat IT Purworgjo-{withent vears) the origin of the Bagelen people cannot be

separated from prasasti (“inscriptions”) later known as Prasasti Kayu Ara Hiwang or Prasasti

Boro Tengah (823 AD). The events as sculpted in the “prasasti” are wess in the period of
Hindu-Buddhist civilization in the era of 8ri Maharaja Rake Watukura Dyah Balitung during
the Hindu Mataram rule in Java.

In the inscription, there is no information about women. The figure in the inscription
13 Diyah Sala Putra Sang Faja Bajra, a senior officer of the Hindu Mataram Kingdom. This
inscription describes ed the people of the Bogowonto River valley living in prosperity, order,
good religious life, orderly and avthoritative government, and community cooperation. No

information explain: whether women have an important contribution to maintaining

community prosperity and order at that time. The absence of information about women shows

separated from the dimensions of feminine traits attached to the women's capability to
contribute significantly to fulfilling family needs and creating order and peace in the
commumnity.

In the history of Bagelen, the female figure attached to the Bagelen community is
was Nyai Ageng Bagelen In Indonesia, the term “Nyai™ has various meanings. Indeed, the

term “Nyai” is often attached to a concubine of Dutch soldiers who came from indigenous

women during the colonial period. Pramoedya Ananta Noer (2003), for example, describes

it in the story of “Bumi Manusia”. In the story, Nyai Ontosoroh becomes a strong and clever
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woman, even though her fate endshas-esdad in bad luck. Another study by Tineke Hellwig
(2007) also describes the bad luck of “Nyai”, an indigenous woman who became a concubine
of Dutch soldiers. However, the term “Nyai™ i3 also synonymous with the honorific call for
the wife of the “Kyai” or theas Islamic relizgious leader $yaiiin Indonesia. Even for the
people of West Java, the term “Nyai” is a general term for adult women. However, for Nyai
Bagelen, "Nyai” means honor because of her position as a leader in the suburbs during the
ancient Javanese era. The term peripheral. as mentioned at the beginning of this article, refers
to a peripheral Javanese community, namely Bagelen. [rBagelenis a Javanese subculture,
that iz not belonging topastef the central Javanese culture. Javanese's cultures as it is known
are Sclo and Yogyakarta.

Unfortunately, the source of historiography about Nyai Bagelen is not provided in

an inscription or chronicle but through the form of folklore passed down over the generation.

MNyai Bagelen is the ancestor of the Bagelen community Fi;'};a-i-s-
In terms of names, the address "Nyai Bagelen” with its name also shows cultural recognition
of the important position of women. In this caze, the woman recognizesd her identity with
her name, without relying on the huzband's name. Tt is was likely influenced by the peripheral
Javaneze culture which iz more egalitarian and freer than the central Javaneze culture
(Yogyakarta-Solo). That iz, the identity of the female character itself iz recognized and
respected in the past This identity is constructed in the context of both men and women
through one's name. Identity as men iswsllba signified as a men group, and becomes a marker
of difference from the "confronted” group namely women (Woodward 2). The identity of
MNyai Bagelen as herself s was recognized by the community and her descendants, not

hidden.

scribed as a resilient farmer]
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Astime goes by, the gender bias issue has reduceds the fisure of MNyai Bagelen Sgnse

becomes a source of knowledge (Abdullzh m Marwah 2018), the knowledge that i

perpetually reproduced will also confront ideclogies that prioritize men over women which

canses the greatness of female characters to fade away due to i#s-gender bias. In this case,

Mulder’s study (1996) can help clarify the situation of gender bias. Mulder points out that
Javanese people— have a well-maintained share of symbolic roles, iatermethat mhlen in the
family have-take on roles in public affairs while womenwemas plays herroles in domestic
affairs, as shown in Javanese expressions: wong lauang nang ngarep, wong wedok nang
mburi (“men are in the front, women are behind, 1it.7). The basie principle of this divizion i
complementarity-eemplimentacy. In the context of equality discourse,_however. it does not
refer to the same position as men. Despite its complementary purpose, as society develops,
the women's contribution is increasingly invisible and unknown to the public for persistently
being "placed behind " to complement the "front party”. As a result, the involvement of
wotlen has inereasingly worh out and come to be unknown to the wider andience.

In the context of The Nyai Bagelen figure svhich experienced a history gap in terms

of knowledge by the public.: As Abdullah (in Marwah 2018) statezd. that the Spure of Myas
Bagelea-it is a case ofsxperienced re—a female leadership

becoming became-invisible to the public. Specifically. for Nyvai Bagelen. the public’s lack of

knowledge about her prevents her from ing the spotlight as a local female fi

matters much more symbolize theis existence of the Nyai Bagelen -fisure although it obscures




Horswhich phecure-itsreal wirues—The capability of Nyai Bagelen as a local leader who
manages: agricultural fields, raizes livestock, and the weaves textile iz not widely exposed.

Likewise, the traits of Nyai Bagelen as a determined, firm_ and assertive woman are somehow

Till present the name Nyai Bagelen iz still well-recognized in the Bagelen
community, especially in Purworejo Regency. However, the public memory of Nyai Bagelen
is only limited to the past figure that 1z closely related to magic and mystical. Her presence

as a leader in the peripheral of Java denies her a recognition £ e =

reeaanized in the historical development of a zociety dominated by men and popular figures.

Male fizures also dominate even the field of history writing. Even-hiztery wei are-als
mestly filled ke male fizuces Ahimsa Putra (in Marwah 2019), nthe| anthropologist from

Universitas Gadjah Mada, emphasizes that everything in the development of society depends
on who writes what. In this case, perhaps Nyai Bagelen as a past leader is also not recognized
as a formidable woman. The fizure of Nyai Bagelen should alzo be presented as a figure
capable of taking care of agriculture, animal husbandry, and weaving, which can inspire the

Bagelen community. The competence of Nyai Bagelen as a political, agricultural. and

industrial leader remains uhexplored.

This finding is actually more profound than Carey’s which argues findings-that the
key role of women in Javanese history is being the validator or preserver of the dynasty. If
women’s contribution is only uaderstood so superficially, it is difficult to develop public
knowledge (borrowing the term’s Abdullah) that women have an important history in the
human journey. In this context, scientistz need to develop a scientific attitude towards the

order of customs and other cultural heritage. When the figure of Nyai Bagelen experienced
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historicaly discontinuation, the scientific study of the women character in the past is expected
to encourage gender and cultural studies especially regarding the character of local women.
Moreover, Carey's study shows that since the Diponegere War or the Java War is over (1823-
1830 AD), Javanese culture, as tamed by the colonials, has sere been like a museum culture
z0 that those who live today do not know the greatness and character of local women in the
past.

Thus, the study of the women's contribution to the journey of a community group

strives to establish women as a center for se-ales—an—effs

comprehending cultures as a whole. Such conditions occur because the fields of science are
androcentricess, a construction dominated by male interest and power either through political
or economic order which causes directly or indirectly the subordination ofte women
(Budianti 207). Thiz makes the presence of women in the history of a community group-often
out of sight The effort to examine the women's position in a peripheral culture is part of

demonstrating the importance and necessity of knowledge based on women's ways of

knowing or ways of producing knowledge based on the principle of femininity (’éﬁi{éiéﬁﬁ .

Shiva is putting women, who are at first considered as the main object of change, as the center
of the process of change and knowledge creation. Science will be well-implemented if it is
accepted and integrated with the given cultural systems. If science, in contrast, does not

produce something important and meaningful for a community group, then it has not been

successfully cultured (Kleden 1987).

Bagelen Women as Preservers of Tradition
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Bagelen lies between two cultures, Javanese culture in the east and Banyumas in the
west. Therefore, Bagelen shows a transitional culture. This can be seen from its vernacular
language. Bagelen dialect is a mixture of Javanese and Banyumas languages. The influence
of the Javanese language can be seen in some people who apply Javanese speech level
(mgoko/"low”, madva”middle”, broma imggilThigh”) while the Banyumas language
dominates the daily speech which has no speech level regardless of the social strata Of
course, not all places in the Bagelen area use this dialect since some people also use Javanese.

The origin of the Bagelen community is an agricultural society largely relying on

livelihoods from the Bogowonto River valley. Az a farming society, cooperation dominates

community structure, and it pricritizes common interests. the-deminant comemuns

=In its development, farming iz eszare still
one of the main livelihoods of the community, especially in the lowlands such as the
Bogowonto River valley. Meanwhile_in the Bagelen regions in the coastal area either
Purworejo or Eebumen Regencies, the local people make a living as fishermen  There are

also some hilly areas in Bagelen that the residents wse for plantations of wide variety of fruits,

In both Purworejo and Kebumen Districts; the community has local handicrafts,

namely ZhafitZ. The local batik production namesd Adipurwo in Purworeje Regency and

Gemeksalti “hatik” in Kebumen Regency. The two districts produce varety of batike

patterns that can be widelv used by people. Thevaneatro

to create bright colors and varying “batik” designs waspnas that reflect more egalitarian

12



values they hold. In contrast, in the central Javanese tradition, the_—batik® designs

characterize the class from which the wearer belongs-whichelasethe wearer of “batil" 4

Thus, the traditional Adipurwo Zhatik” in Purworejo Regency and Gemeksalti “batik= in
EKebumen Fegency characterizes egalitarian values because they can be worn by all groups
of people.

The local language used in the Bagelen community shows has shews that Bagelen
culture has a more open and loose social structure, unlike the central Javanese culture.

Besides, traditional

e variety of colors and patterns of their

traditional batik thatshew is indicative of the Bagelen people’s whe have charactesistic- more

egalitarian values. However, does society have egalitarian values for women and loose social
structure? Let's lock at the involvement of Bagelen women in traditional dance, namely

Zdolalak=dance.

The figure of women in Bagelen can be seen infrem “dolalak, a dance” danee that

bvedanddeveloped and endured in this region until now, particularly in Purworejo Regency.
The history ofthe “dolalak”™ danee [ts history is related to the Dutch colonial period when the
Dutch built military forces in the Purworejo area for the center of defense. Dolalak traces its

development from the singing and dancing of indigencus solders who were required by the

DlltChT.Dt]‘CliﬂﬂleﬂitﬂI\'. re-indigenoue

—Yet the existence of Zdolalak” dance is then closely
related to the habits of the local community, especially about folklore or local legend

(Santoso 239-240).
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In reality. there are not sufficient sources discussing the orizin of “dolalak™ danee
along with its cultural system. The dance is believed to have formed around 1915 when Dutch
colonialism was still firmly entrenched in this country. In this context, Carey (xif) explains
that the Dutch archives generally reflect the reality of male-dominated colonialism. Carey

emphasizesd that at that time Javanese elite women were entangled in a narrow space.

Needless to say, that the arls are wese born among ordinary people and fhe initiation fs was

still dominated by men. Since the historical reality during colonialism (in this case the Dutch
colonial occupation) shows male dominance, the contribution of women is not apparent, even

more so smeseaves for women in the peripheral regions.

thenit developed-that was dominated by women. The shift from male “dolalak” dancers to

female dancers made the existence of these traditional arts increasingly developed in the

community. The study conducted by Santoso (2013) shows that women play a central role in

promoting traditional arts. Women are behind the success of a performing art either

traditional or modern Fer examsla One example iz the development of Zdolalal” in

Kaliharjo Village, which iz called one of the centers of —dolal dance development in
Purworejo Regency. According to one of the arts managers in the village the development

of dolalak by women has made the dance more interesting. The development

£ dolalak™ dance by woman 5 nﬂﬁug t e of tha grte isy tha 1-»511:15:: paid that
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The description affirms that in terms of arts and tradition, women's contributions

cannot be vhderestimated. The study conducted by Santoso above i3 part of an effort to show

that women also fill the public knowledge space [_ﬁfﬁi—u—ﬁa_ﬁ_iﬁ_]:d_.a_m__'a_ﬁ_fﬁfﬁ)__-l}:ft-h-i%-éﬁ?;é,-if Tt

is necessary to re-explore history, related to the contribution of women in discovering and

developing “dolalak” dance, to uncover hidden narratives that did not become public
knowledge. Men also dominate the writing of history Histesians arealeodominated be wmen

z0 the narration about the contribution of women as preservers of art and culture becomes

invisible. A different point of view may emerge if the one writing history about Zdolalak”

may ba is 3 woman . As stated by Ahimsa Putra, then the interpretation then that emerses

may be "more impartial": that the development of “dolalak” iz mixed and in the hands of

female figures who work hard to always dance and preserve the traditional art form“delalal"

strong, a colloquial language that shows the values of freedom and egalitarianizm, then, in

fact, such values do not apply to see the position and position of women [Through the art of

Zdolalak™ danes, it can be seen that women are not recognized as equally contributing and as
important as men, even when the development of “delalal” dance is precisely—whes
performed by women.

Efforts to preserve culture as described above —onthe other band ook like tourism
development. This is a necessity. The designation of Kaliharjo Village as a tourism village
based on the development of the “dolalak” dance confirms this. On the one hand, it is an
effort to preserve customs and culture, on the other hand, it is information on tourism

development. In line with this is the development of culture as well as tourism in Bali and
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Yogyakarta. In Bali, for example, Rai Utama's study (2011) shows that Balinese cultural

tourism 1s tensem-developed based on the diversity of local and religious cultures, promoting
harmony between tourism development and geals so-that the goal of sustainable Balinese

cultural preservation-caa—be-realized. In such manner do they try to realize the latter.

Likewize—The same applies to cultural preservation in Yogyakarta. A study conducted by

Ristiawan (2018) concludezd that Yogyakarta tourism in the Kembangarum area also
includes cultural products and activities in package attractions for tourist visitors. Therefore,
sss-stated that a tourism village performing traditional local culture as attractions_is part of

cultural preservation efforts.

Bagelen Women as Religious Upholders

This section explores the contribution of peripheral women in religious affairs.
Permanadeli's study (250) shows that women in Javanese mythology are symbols of living
things that protect the-lives. Javanese women are represented as those who always move to
fight for the living. Javanese women hold their power to balance real-world life. In this
regard, the story that contains the cosmological order infertility myths is known throughout
Java. The fertility symbol in Javanese belief is in the figure of Dewi Sri as the goddess of
rice. The story related to Dewi Sri contains teachings about rice cultivation and fertile life.
Pamberton (280) shows that the story of Dewi Sri exists throughout Java, along with the

various versions of the figure and relatively different forms of worship. Pasundan Land also

recognizes the story of Dewi Sri as a symbol of fertility among its farming communities.
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The Bagelen community iz basically a religious agricultural society. Thiz can be
observed from itsas agrarian environment situation thatasd later developedesd into an
animistic zociety. The religious characteristics can be discovered from animistic beliefs, then
people adhered to Hindoizm and Buddhism, and later to Islam. DuringWhkes the Hindu-
Buddhist develepmest period, they glorified Lord Shiva (Hinduism) and mixed it with
Javanesze culture. Some local people also embraced Buddhizm. The Bagelen community i3
also best known as a religious society that lives side by side between people of different
religions. In this case, religious leaders have a special position in the lives of local people.

In regard to Regarding the development of Islamn development in the Bagelen region,

there are three main sites that display the early development of Islam in the past, namely

Petilazan Sunan Gezeng, Sunan Geseng Mozque, and Santren Mozgque (Office of Tourism and
Culture Purworgio 2008). Petilazan Sunan Geseng iz on a hill located in Bagelen Village,
Bagelen District. The name Sunan Geseng i3 alzo used for the Sunan Geseng Mosgque. Sunan
Geseng Mosque was built in the 19th century during the reign of Tumenggung Cokronegoro.
The mosque has overlapping roofs, one and above there are mustaka (Cthe head™) made of
clay. It consists of the main room and [fmasan (Cpyramid?”) roofed porch

Ancther site that signifies the Islamic development in thiz region iz the Santren
Bagelen Mosque. The historical background of the mosque is related to selated o themosmue
s-the King of Mataram, namely Sultan Agung who ruled the Mataram Kingdom at its peak:,
specificallyaamaly 1613-1645 AD. The mosque iz also becomes ame the oldest meosque-in

the Bagelen region. The establishment of Bagelen Mozque is based on the isntruction of the

wife of Sultan Arung. The wafe of Sultsn Aoups dnctogcts




The order_intends iewas-intended-to reward the services of K}Tﬂ-éﬁafa\lﬂ The connection

of Bagelen Moszque with Sultan Agung is was reinforced by the inscription of the number of
1618 in one of the tombs which indicates the reign of Sultan Agung.
The explanation above shows that the presence of women in the early development

of Islam in the Bagelen region was not apparent. Even the women's contribution to the

speading of Islam in the Bagelen region remains uclear to the public knowledze. There-is

waclear seneral kaowladas that al ntcibata £ peﬂm-limn Telasnin the Baoalas

regionThe sites of the greatness of Islam in Purworejo Regency, for example, always refer

to the men who contributed to the development of cestribution whe develop-Islam in the
region. We never hear about women’s presence kasw-how wemen-are-wers-presest in the
early days of the development of Islam in the region. The leaders of the spread of Islam in
another part of Bagelen areas. including the Kebumen Regency. also refer to the figure of
men such as Sheikh Asnawi, Anom Sidakarsa, and Abdul Awal, who spread Islam in the
zouthern coastal region of Java. Are women thus absent in coloring the development of [slam
at that time? It zeems impossible that the zpread of Islam did not invelve women. One proof
is the order of Sultan Agung's wife to build the Santren Bagelen Mosque as a reward for the
support of Kyai Baidlowi towards Mataram. Information about the involvement of women
in the early days of the development of Islam in Bagelen is was indeed scarce, yet it doesdid
not mean that the contribution did not exist. Further investigation is needed to show the public
about the contribution.

Like other regions in Java, the introduction and development of Islam in Bagelen
region-are-were have also been confronted by the strong local traditions close to pre-Islamic

beliefs. The tolerance that is built towards these conditions is not in the form of art as
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entertainment, nor as a form of worship. Walisongo's role. for instance. in spreading Islam in

Java through wavang kulif (“leather puppet”) or wayang golek (Cwooden puppet’) was an
attempt to make Islam easily accepted at that time. Graafs study (in Raap xx) shows that this
i3 was a secularization of art because the local art developed into show material rather than a
strong local religious ritual. The development of Islam in the Bagelen region iz toge
prominent in the southern coastal region of Java. Islamic tolerance for traditional practices
before Islam entered Bagelen region manifests through wasz manifacted by the embodiment

of religious symbols in the puppet theater “wayang kulif.~: in “dolalak™

art in Purworejo

and in Zjamjaneng= and Zrebana” art in Kebumen that combine traditional and Islamic art.
In this context, the women involvement in religious services in the traditional arts of the
Bagelen community is hardly exposed publicly. Narratives telling the how women-iavelved
are as important as men in reciting Ssholowat”, singing Islamic verses through Sfamjaneng”
and Srebana” art, are hardly known and these forms of women involvement are rarely
pereivedplaced by the public as ways of afesm efwomensnvelvement in broadeasting Islam.

Apart from Islam another quite rapidly developed religion in Bagelen region is
Christianity, especially in Purworejo Regency. The development of Christianity in Purworejo
hasz started begasto oeeur before the three decades of the 20th century, which made
Purworejo the center of zending Dutch Protestant churches. A former sandri (“local term for
Muslim™), later known as Kyvai Sadrach, 13 beeamsethe pioneer of the early hstory of

Christian development in the region. The term “sanfri” can be harmonized with the mapping

of Javanese people in the phenomenal study of Geertz (2017) conducted in 1933 by making

the scheme of Javanese cultural maps into three classes: sanfri abangan (Cpeasants™), and
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privayi (Cnobleman”). Kyai Sadrach iz was a Srantri” who later converted to Christianity,
even taking a position as a missionary.

Unfortunately, the historical writing about the role of Kyai S8adrach in spreading
Christianity does not include the contribution of Bagelen women in developing Christianity
in the area. Again, the contribution of women's maintenance and upholding of their religion
iz not well known by the next generation. Community knowledge about the spread of
Christianity in the Bagelen region always refers to the male figure, namely Kyai Sadrach.
The public does not place women who also contributed to carrying out their relizious duties.

__________________________________________ Angel Tomintz
Are women thus absent in coloring the development of E:m.u:lsm-l at that tume? It seems The word criticism comes asa surpriss s the discussion was abaut

wmen's cantribution to relgiion, culture, srts,
impossible that the spread of Christianity did not involve women. Information about the
involvement of women in the early days of the development of Christianity in Bagelen is was
indeed scarce, yet it doessd not mean that the contribution did not exist. Indeed, further

investigation is needed to show the public about the contribution.

Conclusion

In the course of the history of particular community groups, women are frequently in
amarginal position, as if they are wers not present in the development of society. Seemingly
most people agree. Identifying women's position in peripheral societies 1s part of a scientific
effort to show that in the course of a society’s history, women also contribute o and inspire
people's journey in the past and should also inspire the next generation. The results of this
study indicate that Bagelen women have been leaders in the past..-snamely Examples include
Nyai Bagelen, the Begelen women who are also able to preserve art and culture, and the

Bagelen women who are also an inseparable part of religious development in the region.



Nyai Bagelen iz the leader of the Javanesze tradition and relizion, maintaining
dynasties, managing agriculture, and doing production. Hie As a leadership figure, she should
be able to inspire society today, that women have an important position and contribution to
the development of society. thus encouraging the advancement of women today. Local

women are also able to maintain traditions and culture, among others illustrated in the

development of Zdolalak” dance. Local women also cannot be separated frominte religious
activities. Indeed, there is not much literature that writes about it, and there is not much public
optnion that acknowledges it.

The implication of the research, the writing of a multidimensional society journey
particularly focusing the knowledge on female leaders is, of course, expected to produce a
deeper narrative about society. Writing the society journey would be incomplete if 1t only
tells the story of a great person or leader rather than from the side of the people mcluding
female fizures in the peripheral areas. Culture must have its mechanism to face the modernity
current. That iz, deepening thought based on culture 13 needed to avoid vsing only external
parameters to measwre change. Modernity must consider the cultural dimension as the social
identity of every society. Hence, the study of women's contribution to the joumey of
peripheral communities is part of the 1ssue so that the locality 13 always a source of enforcing
inspiration.

Note
# Special gratitude is expressed to Penelitian Berbasis Kompetensi (Competency-based

Research) 2018-2019, funded by the Ministry of Fesearch, Technology and Higher
Education.
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Abstract

This study aims to identify the women's contribution to the development of Javanese
peripheral community, Bagelen. This research is vital due to relatively scarce information
about women's contribution in this area. So far, knowledge of community development is
predominantly occupied by men or noblewomen. Library research develops this study. Hence,
the authors collect data via research books and theoretical construction that are derived from
relevant historical documents. The results reveal that peripheral Javanese women instead of
central Javanese significantly contribute to preserving tradition and religion. In the past, the
area was once led by a woman, namely Nyai Bagelen. However, the existence of women's
leadership in the past didn’t inspire the progress of women today. Then, the contribution of
Bagelen women in preserving dolalak dance, upholding religious verses through Islamic verses
and songs, is almost acknowledged by the public as a woman's effort in standing up for tradition
and upholding their religion due to the prevailing hegemony. Hence, the knowledge should
provide space to prove that the women's contribution is significant to the resources of the

community so that community development is persistently inspired by its localities.
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Introduction

This paper aims to identify women's contribution to a peripheral Javanese community,
namely Bagelen. Geographically, Bagelen culture covers the southwestern part of Java. It is
considered a Javanese subculture, not part of the central culture. The locus of power and culture
called negarigung region, which could aptly be translated as center of power, encompasses
Surakarta or the Principality of Solo and Yogyakarta (Koentjaraningrat 25-27). The Bagelen
region, however, has only become a peripheral area since February 13, 1755, when the Giyanti
Agreement, which was rife with Dutch colonial interference, took effect. This agreement has
forced the Mataram Kingdom under Sunan Pakubuwana to be divided into Surakarta Sunanate
and Yogyakarta Sultanate. It has likewise confirmed the power of Sultan Hamengkubuwana in
the Sultanate of Yogyakarta who reigned over half of Central Java (Ricklefs 149). The Bagelen
region, formerly belonging to negarigung, has become part of mancanegara as the power
change occurred. As now part of mancanegara, Bagelen always referrs to how power is

implemented from negarigung.

This research regards the contribution of women in a peripheral Javanese community.
Previous research on the contribution of women to community development is dominated by
research on Javanese women at the center of power. These include Nastiti’s work
entitled Perempuan Jawa: Kedudukan dan Peranannya dalam Masyarakat Abad VI11-XV. She
studies the position and role of ancient Javanese women of the VIII-XV century. Beside it,
Carey and Houben wrote a book entitled Perempuan-Perempuan Perkasa di Jawa
Abad XV I11I-X1X. Both of the researchers described the powerful women in Java in the XVIII-
XIX century. Adji and Achmad also examine women who ruled Java in the book, Perempuan-

Perempuan Tangguh Penguasa Tanah Jawa. Different from the previous books, Permanadeli



studies the social representation of Javanese women in the modern era in Dadi Wong Wadon,
Representasi Sosial Perempuan di Era Modern. Moreover, Pangastoeti’s article, “Perempuan
yang Terpinggirkan Dalam Penulisan Sejarah ", addresses the marginal position ascribed to
women in the area of development due to the subjectivity in male-dominated historical
writing.

The history of community development is indeed subject to the ruling authority. A king
will assign his letterman to write according to the king's wishes. Generally, the news about
Javanese rulers talks about the king’s greatness, the prosperity of the people as evidence of the
king’s success, the conquest of a region, and so on. The development of society and power has
an orientation to the center of power while the power is held by the king who subscribes to
male dominance. Consequently, men profoundly produce a lot of knowledge. In contrast, the
existence of women becomes invisible in community growth.

The study of the women present in the development of society is largely about women
at the top positions—women as queens, royal women, or upper-class women— according to
Irwan Abdullah, an anthropologist from Universitas Gadjah Mada (in Marwah’s research
report part-1 68) . This confirms the male dominance that is present through kings or princes,
to whom the journey of human history and public knowledge is attached and continues to be
produced from time to time.

Hence, studying women's contribution to the Bagelen community as a representation
of peripheral Javanese culture expects to offer a crucial contribution by showing that women—
either upper-class or peripheral—provide extensive contributions to social development. To
achieve this goal, the study is divided into several sections: the first part shows the significance
of research on the contribution of women in the traditions of peripheral societies; the second
part presents the research method used, namely library research supported by theoretical

construction based on Bagelen historical sources; the third part describes the whereabouts of



woman leader in Bagelen in the past; the fourth part explains the Bagelen women as preservers
of art and culture; the fifth part reveals Bagelen women as upholders of religion; and the last
section presents the conclusions of this study.

This study represents library research (Bakker and Zubair 63). Hence, the data
collection is conducted via research books, notably those by Sejarah Hari Jadi Kabupaten
Daerah Tingkat Il Purworejo; research report part 1 and part 2 namely Konstruksi Posisi
Perempuan dalam Masyarakat Bagelen : Sudut Pandang Budaya, Agama dan Politik by
Marwah; Perempuan-Perempuan Perkasa di Jawa Abad XVIII-XIX by Carey and Hoube ;
Sejarah dan Kebudayaan Masyarakat Kebumen by Priyadi; Bagelen dan Mataram Kuno by
Penadi, as well as other books, supporting documents, articles, or other similar information
sources. This study also uses theoretical constructs based on related literature, such as
chronicles, legends, and other historical and cultural documents. Referring to Suseno (4),
theoretical constructs in modern science are built based on intuitive certainty to achieve logical
clarity. The data are then analyzed by explaning, checking, comparing, conceiving, and
categorizing. Through these processes, many asumptions used to explain phenomena are

questioned and explored to obtain the findings.

Women Leader in Bagelen Community in The Past

In central Javanese culture, society has two social strata, namely the lower stratum
which is filled by wong cilik/kawulo (“ordinary people), and the upper stratum is
gusti/penggede (“the higher social”) (Moertono 19-20). In the Javanese view, each person has
different powers based on their position in the hierarchy. People who are in the higher social
hierarchy must be respected. With Bagelen culture being peripheral Javanese, it has a more

open and loose social structure, unlike central Javanese culture (Priyadi 191). Despite much



upper-class in the Bagelen region, feudalistic values do not strongly reflect the formed social
order.

To see the position and contribution of women in the early development of the Bagelen
community, it starts with a discussion of the origin of Bagelen. Several versions explain the
origin of Bagelen people. However, this paper uses official sources of the Purworejo Regency
Government. According to Sejarah Hari Jadi Kabupaten Daerah Tingkat Il Purworejo, the
origin of the Bagelen people cannot be separated from prasasti (“inscriptions”) later known as
Prasasti Kayu Ara Hiwang or Prasasti Boro Tengah (823 AD). The events as sculpted in
the “prasasti” are in the period of Hindu-Buddhist civilization in the era of Sri Maharaja Rake
Watukura Dyah Balitung during the Hindu Mataram rule in Java.

In the inscription, there is no information about women. The figure in the inscription is
Dyah Sala Putra Sang Raja Bajra, a senior officer of the Hindu Mataram Kingdom. This
inscription describes the people of the Bogowonto River valley living in prosperity, order,
good religious life, orderly and authoritative government, and community cooperation. No
information explains whether women have an important contribution to maintaining
community prosperity and order at that time. The absence of information about women shows
that those who produce knowledge are male dominant rulers who do not involve women's
contributions. Despite the absence of information on women, it should not be assumed that
they have no contributions. In the case of Bagelen, prosperity and order cannot actually be
separated from the dimensions of feminine traits attached to the women's capability to
contribute significantly to fulfilling family needs and creating order and peace in the
community.

In the history of Bagelen, the female figure attached to the Bagelen community is
Nyai Ageng Bagelen. In Indonesia, the term “Nyai” has various meanings. Indeed, the term

“Nyai” is often attached to a concubine of Dutch soldiers who came from indigenous women



during the colonial period. Ananta Noer, for example, describes it in his novel, namely “Bumi
Manusia”. In the story, Nyai Ontosoroh becomes a strong and clever woman, even though her
fate ends in bad luck. Another study by Hellwig entitled Citra Kaum Perempuan di Hindia
Belanda also describes the bad luck of “Nyai”, an indigenous woman who became a concubine
of Dutch soldiers. However, the term “Nyai” is also synonymous with the honorific call for the
wife of the “Kyai” or the Islamic religious leader in Indonesia. Even for the people of West
Java, the term “Nyai” is a general term for adult women. However, for Nyai Bagelen, "Nyai”
means honor because of her position as a leader in the suburbs during the ancient Javanese era.
The term peripheral, as mentioned at the beginning of this article, refers to a peripheral
Javanese community, namely Bagelen. Iris a Javanese subculture, not belonging to the central
Javanese culture. Javanese's cultures as it is known are Solo and Yogyakarta.

Unfortunately, the source of historiography about Nyai Bagelen is not provided in an
inscription or chronicle but through the form of folklore passed down over the generation. Nyai
Bagelen, who is described as a resilient farmer, is the ancestor of the Bagelen community. In
terms of names, the address "Nyai Bagelen™ with its name also shows cultural recognition of
the important position of women. In this case, the woman recognizes her identity with her
name, without relying on the husband's name. Itis likely influenced by the peripheral Javanese
culture which is more egalitarian and freer than the central Javanese culture (Yogyakarta-Solo).
That is, the identity of the female character itself is recognized and respected in the past. This
identity is constructed in the context of both men and women through one's name. Identity as
men is signified as a men group, and becomes a marker of difference from the "confronted"
group namely women (Woodward 2). The identity of Nyai Bagelen as herself is recognized
by the community and her descendants, not hidden.

As time goes by, the gender bias issue has reduced the figure of Nyai Bagelen. When

the community becomes a source of knowledge (Abdullah in Marwah’research report part-1



68), the knowledge that is perpetually reproduced will also confront ideologies that prioritize
men over women which causes the greatness of female characters to fade away due to gender
bias. In this case, Mulder’s work, Inside Indonesia Society Cultural Change in Java, can help
clarify the situation of gender bias. Mulder points out that Javanese people have a well-
maintained share of symbolic roles. Men in the family take on roles in public affairs while
women play roles in domestic affairs, as shown in Javanese expressions: wong lanang nang
ngarep, wong wedok nang mburi (“men are in the front, women are behind, lit.””). The basic
principle of this division is complementarity. In the context of equality discourse, however, it
does not refer to the same position as men. Despite its complementary purpose, as society
develops, the women's contribution is increasingly invisible and unknown to the public for
persistently being “placed behind,” to complement the "front party”. As a result, the
involvement of women has increasingly worn out and come to be unknown to the wider
audience.

The Nyai Bagelen figure experienced a history gap in terms of knowledge by the public.
As Abdullah (in Marwah’research report part-1 73) states, it is a case of female leadership
becoming invisible to the public. Specifically, for Nyai Bagelen, the public’s lack of knowledge
about her prevents her from taking the spotlight as a local female figure. Mythical matters much
more symbolize the existence of the Nyai Bagelen figure although it obscures its real virtues.
The capability of Nyai Bagelen as a local leader who manages agricultural fields, raises
livestock, and weaves textile is not widely exposed. Likewise, the traits of Nyai Bagelen as a
determined, firm, and assertive woman are somehow forgotten by people.

Till present, the name Nyai Bagelen is still well-recognized in the Bagelen community,
especially in Purworejo Regency. However, the public memory of Nyai Bagelen is only limited
to the past figure that is closely related to magic and mystical. Her presence as a leader in the

peripheral of Java denies her a recognition in the historical development of a society dominated



by men and popular figures. Male figures also dominate even the field of history writing.
Ahimsa Putra (in Marwah’research report part-2 24), an anthropologist from Universitas
Gadjah Mada, emphasizes that everything in the development of society depends on who writes
what. In this case, perhaps Nyai Bagelen as a past leader is also not recognized as a formidable
woman. The figure of Nyai Bagelen should also be presented as a figure capable of taking care
of agriculture, animal husbandry, and weaving, which can inspire the Bagelen community. The
competence of Nyai Bagelen as a political, agricultural, and industrial leader remains
unexplored.

This finding is actually more profound than Carey’s which argues that the key role of
women in Javanese history is being the validator or preserver of the dynasty. If women’s
contribution is only understood so superficially, it is difficult to develop public knowledge
(borrowing the term’s Abdullah) that women have an important history in the human journey.
In this context, scientists need to develop a scientific attitude towards the order of customs and
other cultural heritage. When the figure of Nyai Bagelen experienced historical
discontinuation, the scientific study of the women character in the past is expected to encourage
gender and cultural studies especially regarding the character of local women. Moreover,
Carey's study shows that since the Diponegoro War or the Java War is over (1825-1830 AD),
Javanese culture, as tamed by the colonials, has been like a museum culture so that those who
live today do not know the greatness and character of local women in the past.

Thus, the study of the women's contribution to the journey of a community group strives
to establish women as a center for comprehending cultures as a whole. Such conditions occur
because the fields of science are androcentric, a construction dominated by male interest and
power either through political or economic order which causes directly or indirectly the
subordination of women (Budianti 207). This makes the presence of women in the history of a

community often out of sight. The effort to examine the women's position in a peripheral



culture is part of demonstrating the importance and necessity of knowledge based on women's
ways of knowing or ways of producing knowledge based on the principle of femininity,
referring to Shiva’s book, Bebas dari Pembangunan. Shiva is putting women, who are at first
considered as the main object of change, as the center of the process of change and knowledge
creation. Science will be well-implemented if it is accepted and integrated with the given
cultural systems. If science, in contrast, does not produce something important and meaningful
for a community group, then it has not been successfully cultured, referring to Kleden’s book,

Sikap IImiah dan Kritik Kebudayaan.

Bagelen Women as Preservers of Tradition

Bagelen lies between two cultures, Javanese culture in the east and Banyumas in the
west. Therefore, Bagelen shows a transitional culture. This can be seen from its vernacular
language. Bagelen dialect is a mixture of Javanese and Banyumas languages. The influence of
the Javanese language can be seen in some people who apply Javanese speech level
(ngoko/”’low”, madya/’middle”, krama inggil/’high”) while the Banyumas language
dominates the daily speech which has no speech level regardless of the social strata. Of course,
not all places in the Bagelen area use this dialect since some people also use Javanese.

The origin of the Bagelen community is an agricultural society largely relying on
livelihoods from the Bogowonto River valley. As a farming society, cooperation dominates
community structure, and it prioritizes common interests. In its development, farming is still
one of the main livelihoods of the community, especially in the lowlands such as the
Bogowonto River valley. Meanwhile, in the Bagelen regions in the coastal area, either
Purworejo or Kebumen Regencies, the local people make a living as fishermen. There are also
some hilly areas in Bagelen that the residents use for plantations of wide variety of fruits. In

both Purworejo and Kebumen Districts; the community has local handicrafts, namely batik.



The local batik production names Adipurwo in Purworejo Regency and Gemeksakti batik in
Kebumen Regency. The two districts produce variety of batik patterns that can be widely used
by people. The Bagelen society is free to create bright colors and varying batik designs that
reflect more egalitarian values they hold. In contrast, in the central Javanese tradition, the batik
designs characterize the class from which the wearer belongs. Thus, the traditional
Adipurwo batik in  Purworejo Regency and Gemeksakti batik in  Kebumen Regency
characterize egalitarian values because they can be worn by all groups of people.

The local language used in the Bagelen community shows that Bagelen culture has a
more open and loose social structure, unlike the central Javanese culture. Besides, the variety
of colors and patterns of their traditional batik is indicative of the Bagelen people’s more
egalitarian values. However, does society have egalitarian values for women and loose social
structure? Let's look at the involvement of Bagelen women in traditional dance, namely
dolalak.

The figure of women in Bagelen can be seen in dolalak, a dance that developed and
endured in this region until now, particularly in Purworejo Regency. Its history is related to
the Dutch colonial period when the Dutch built military forces in the Purworejo area for the
center of defense. Dolalak traces its development from the singing and dancing of indigenous
solders who were required by the Dutch to join the military. Yet the existence of dolalak is
then closely related to the habits of the local community, especially about folklore or local
legend (Santoso 239-240).

In reality, there are not sufficient sources discussing the origin of dolalak along with its
cultural system. The dance is believed to have formed around 1915 when Dutch colonialism
was still firmly entrenched in this country. In this context, Carey (xii) explains that the Dutch
archives generally reflect the reality of male-dominated colonialism. Carey emphasizes that at

that time Javanese elite women were entangled in a narrow space. Needless to say, the arts are



born among ordinary people and the initiation into the arts is still dominated by men. Since
the historical reality during colonialism (in this case the Dutch colonial occupation) shows male
dominance, the contribution of women is not apparent, even more so for women in the
peripheral regions.

Dolalak dance was originally carried out by male dancers, but it evolved to become
dominated by women. The shift from male “dolalak dancers to female dancers made the
existence of these traditional arts increasingly developed in the community. The study
conducted by Santosa (237) shows that women play a central role in promoting traditional arts.
Women are behind the success of a performing art either traditional or modern. One example
is the development of dolalak in Kaliharjo Village, which is called one of the centers of dolalak
dance development in Purworejo Regency. According to one of the arts managers in the village,
the development of dolalak by women has made the dance more interesting.
The “dolalak” dance group in Kaliharjo Village has many members, including almost all
women in the village and not just dancers who are members of an art group (Marwah’research
report part-2 34).

The description affirms that in terms of arts and tradition, women's contributions cannot
be underestimated. The study conducted by Santosa above is part of an effort to show that
women also fill the public knowledge space (Abdullah in Marwah’research report part-1 68. In
this case, it is necessary to re-explore history, related to the contribution of women in
discovering and developing “dolalak’ dance, to uncover hidden narratives that did not become
public knowledge. Men also dominate the writing of history, so the narration about the
contribution of women as preservers of art and culture becomes invisible. A different point of
view may emerge if the one writing history about dolalak is a woman. As stated by Ahimsa

Putra, the interpretation then may be "more impartial™: that the development of dolalak is



mixed and in the hands of female figures who work hard to always dance and preserve the
traditional art form (in Marwah’s research report part-2 31).

It can be seen, when the Bagelen community has a social stratum that is not strong, a
colloquial language shows the values of freedom and egalitarianism. However, such values
do not apply to see the position and position of women. Through the art of dolalak, it can be
seen that women are not recognized as equally contributing and as important as men, even
when the development of dance is precisely performed by women.

Efforts to preserve culture as described above look like tourism development. This is a
necessity. The designation of Kaliharjo Village as a tourism village based on the development
of the “dolalak” dance confirms this. On the one hand, it is an effort to preserve customs and
culture, on the other hand, it is information on tourism development. In line with this is the
development of culture as well as tourism in Bali and Yogyakarta. In Bali, for example,
Balinese cultural tourism is developed based on the diversity of local and religious cultures,
promoting harmony between tourism development and sustainable Balinese cultural
preservation (Rai Utama 6). In such manner do they try to realize the latter. The same applies
to cultural preservation in Yogyakarta. Yogyakarta tourism in the Kembangarum area also
includes cultural products and activities in package attractions for tourist visitors (Ristiawan
20). Therefore, a tourism village performing traditional local culture as attractions is part of

cultural preservation efforts.

Bagelen Women as Religious Upholders

This section explores the contribution of peripheral women in religious affairs.
Permanadeli's study (250) shows that women in Javanese mythology are symbols of living
things that protect lives. Javanese women are represented as those who always move to fight

for the living. Javanese women hold their power to balance real-world life. In this regard, the



story that contains the cosmological order infertility myths is known throughout Java. The
fertility symbol in Javanese belief is in the figure of Dewi Sri as the goddess of rice. The story
related to Dewi Sri contains teachings about rice cultivation and fertile life. Pamberton (280)
shows that the story of Dewi Sri exists throughout Java, along with the various versions of the
figure and relatively different forms of worship. Pasundan Land also recognizes the story of
Dewi Sri as a symbol of fertility among its farming communities.

The Bagelen community is basically a religious agricultural society. This can be
observed from its agrarian environment situation that later developed into an animistic society.
The religious characteristics can be discovered from animistic beliefs, then people adhered to
Hinduism and Buddhism, and later to Islam. During the Hindu-Buddhist period, they glorified
Lord Shiva (Hinduism) and mixed it with Javanese culture. Some local people also embraced
Buddhism. The Bagelen community is also best known as a religious society that lives side by
side between people of different religions. In this case, religious leaders have a special position
in the lives of local people.

Regarding the development of Islam in the Bagelen region, there are three main sites
that display the early development of Islam in the past, namely Petilasan Sunan Geseng, Sunan
Geseng Mosque, and Santren Mosque in “Sejarah Kabupaten Purworejo”. Petilasan Sunan
Geseng is on a hill located in Bagelen Village, Bagelen District. The name Sunan Geseng is
also used for the Sunan Geseng Mosque. Sunan Geseng Mosqgue was built in the 19th century
during the reign of Tumenggung Cokronegoro. The mosque has overlapping roofs, one and
above there are mustaka (“the head”) made of clay. It consists of the main room and limasan
(“pyramid”) roofed porch.

Another site that signifies the Islamic development in this region is the Santren Bagelen
Mosque. The historical background of the mosque is related to the King of Mataram, namely

Sultan Agung who ruled the Mataram Kingdom at its peak, specifically 1613-1645 AD. The



mosque is also the oldest in the Bagelen region. The establishment of Bagelen Mosque is based
on the instruction of the wife of Sultan Agung. The order intends to reward the services of
Kyai Baidlowi. According to Penadi’s work, Bagelen dan Mataram Kuno, Kyai Baidlowi is a
local Islamic figure who developed Islam in the Bagelen region. He also contributed to helping
the Mataram Kingdom defeat the Dutch colonials in the Bagelen region. The connection of
Bagelen Mosque with Sultan Agung is reinforced by the inscription of the number 1618 in one
of the tombs which indicates the reign of Sultan Agung.

The explanation above shows that the presence of women in the early development of
Islam in the Bagelen region was not apparent. Even the women’s contribution to the spreading
of Islam in the Bagelen region remains uclear to the public knowledge. The sites of the
greatness of Islam in Purworejo Regency, for example, always refer to the men who contributed
to the development of Islam in the region. We never hear about women’s presence in the early
days of the development of Islam in the region. The leaders of the spread of Islam in another
part of Bagelen areas, including the Kebumen Regency, also refer to the figure of men such as
Sheikh Asnawi, Anom Sidakarsa, and Abdul Awal, who spread Islam in the southern coastal
region of Java. Are women thus absent in coloring the development of Islam at that time? It
seems impossible that the spread of Islam did not involve women. One proof is the order of
Sultan Agung's wife to build the Santren Bagelen Mosque as a reward for the support of Kyai
Baidlowi towards Mataram. Information about the involvement of women in the early days of
the development of Islam in Bagelen is indeed scarce, yet it does not mean that the contribution
did not exist. Further investigation is needed to show the public about the contribution.

Like other regions in Java, the introduction and development of Islam in Bagelen region
have also been confronted by the strong local traditions close to pre-Islamic beliefs. The
tolerance that is built towards these conditions is not in the form of art as entertainment, nor as

a form of worship. Walisongo's role, for instance, in spreading Islam in Java through wayang



kulit (“leather puppet”) or wayang golek (“wooden puppet”) was an attempt to make Islam
easily accepted at that time. Graaf's study (in Raap xx) shows that this is a secularization of
art because the local art developed into show material rather than a strong local religious ritual.
The development of Islam in the Bagelen region is more prominent in the southern coastal
region of Java. Islamic tolerance for traditional practices before Islam entered Bagelen region
manifests through the embodiment of religious symbols in the puppet theater wayang kulit, in
dolalak art in Purworejo accompanied by traditional songs and sholawatan (“pray for the
Prophet Muhammad”), and in jamjaneng and rebana art in Kebumen that combine traditional
and Islamic art. In this context, the women involvement in religious services in the traditional
arts of the Bagelen community is hardly exposed publicly. Narratives telling how women are
as important as men in reciting sholawat, singing Islamic verses through jamjaneng and rebana
art, are hardly known and these forms of women involvement are rarely pereived by the public
as ways of broadcasting Islam.

Apart from Islam, another quite rapidly developed religion in Bagelen region is
Christianity, especially in Purworejo Regency. The development of Christianity in Purworejo
has started before the three decades of the 20th century, which made Purworejo the center of
zending Dutch Protestant churches. A former santri (“local term for Muslim”), later known as
Kyai Sadrach, is the pioneer of the early history of Christian development in the region. The
term santri can be harmonized with the mapping of Javanese people in the phenomenal study
of Geertz, Agama Jawa, conducted in 1955 by making the scheme of Javanese cultural maps
into three classes: santri, abangan (“peasants”), and priyayi (“nobleman”). Kyai Sadrach is a
santri who later converted to Christianity, even taking a position as a missionary.

Unfortunately, the historical writing about the role of Kyai Sadrach in spreading
Christianity does not include the contribution of Bagelen women in developing Christianity in

the area. Again, the contribution of women's maintenance and upholding of their religion is not



well known by the next generation. Community knowledge about the spread of Christianity in
the Bagelen region always refers to the male figure, namely Kyai Sadrach. The public does not
place women who also contributed to carrying out their religious dutie. Are women thus absent
in coloring the development of Christianity at that time? It seems impossible that the spread of
Christianity did not involve women. Information about the involvement of women in the early
days of the development of Christianity in Bagelen is indeed scarce, yet it does not mean that
the contribution did not exist. Indeed, further investigation is needed to show the public about

the contribution.

Conclusion

In the course of the history of particular community groups, women are frequently in a
marginal position, as if they are not present in the development of society. Seemingly most
people agree. Identifying women's position in peripheral societies is part of a scientific effort
to show that in the course of a society's history, women also contribute to and inspire people's
journey in the past and should also inspire the next generation. The results of this study indicate
that Bagelen women have been leaders in the past. Examples include Nyai Bagelen, the
Begelen women who are also able to preserve art and culture, and the Bagelen women who are
also an inseparable part of religious development in the region.

Nyai Bagelen is the leader of the Javanese tradition and religion, maintaining dynasties,
managing agriculture, and doing production. As a leadership figure, she should be able to
inspire society today, that women have an important position and contribution to the
development of society, thus encouraging the advancement of women today. Local women are
also able to maintain traditions and culture, among others illustrated in the development

of dolalak dance. Local women also cannot be separated from religious activities. Indeed, there



is not much literature that writes about it, and there is not much public opinion that
acknowledges it.

The implication of the research, the writing of a multidimensional society journey
particularly focusing the knowledge on female leaders is, of course, expected to produce a
deeper narrative about society. Writing the society journey would be incomplete if it only tells
the story of a great person or leader rather than from the side of the people including female
figures in the peripheral areas. Culture must have its mechanism to face the modernity current.
That is, deepening thought based on culture is needed to avoid using only external parameters
to measure change. Modernity must consider the cultural dimension as the social identity of
every society. Hence, the study of women's contribution to the journey of peripheral

communities is part of the issue so that the locality is always a source of enforcing inspiration.

Note
*  Special gratitude is expressed to Penelitian Berbasis Kompetensi (Competency-based
Research) 2018-2019, funded by the Ministry of Research, Technology and Higher
Education.
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Abstract

This study aims to identify the women's contribution to the development ofa peripheral Javanese
community, Bagalen. This research is vital due to relatively scarce information about women'’s
contribution in this area. So far, knowledge of community development is predominantly
occupied by men or noblewomen. Library research develops this study. Hence, the authors
collect data via research books and theoretical construction that are derived from relevant
historical documents. The results reveal that peripheral Javanese women instead of central
Javanese significantly contribute to preserving tradition and religion. In the past, the area was
once led by a woman, namely Nyai Bagelen. However, the existence of women's leadership in
the past didn't inspire the progress of women today. Then, the contribution of Bagelen women
in preserving dolalak dance, upholding religious verses through Islamic verses and songs,
is almost acknowledged by the public as a woman's effort in standing up for tradition and
upholding their religion due to the prevailing hegemony. Hence, the knowledge should provide
space to prove that the women's contribution is significant to the resources of the community
s0 that community development is persistently inspired by its localities.



Marwah, Lestari, and Widyastuti / Women of Peripheral Javanese Tradition 2

Keywords
Bagelen, women's contribution, knowledge, peripheral Javanese, tradition, Javanese women

About the Authors

Sofa Marwah is a lecturer of the Department of Political Science, Universitas Jenderal
Soedirman, Purwokerto, Indonesia. She is a graduate of the Doctoral Program of Political
Science, Universitas Indonesia. Her research interests are politics, women, and culture. She has
written the following books: Contestation of Women and Politics in Banyumas Culture, Women
in the Tradition of Islamic Power, Indonesian Political Thought, and the Political Dynamics
of [slamic Womens Organizations. Her articles have appeared in international journals, most
notably “Women of Java South Coast in Political Contestation and Rural Development” (Asia
Pacific Social Science Review, De La Salle University, Philippines) and “Political Representation
for Javanese Women in the Affirmation Policy in Indonesia™ (forrnal of International Womens
Studies, Bridgewater University, US).

Soetji Lestari is a lecturer of the Department of Sociology, Universitas Jenderal Soedirman,
Purwokerto, Indonesia. She is a graduate of the Doctoral Program of Rural Sociology,
Universitas 1PB. Her research interests and publications are sociology, pender, and rural society.

Tri Rini Widyastuti is a lecturer of the Department of Sociclogy, Universitas Jenderal Soedirman,

Purwokerto, Indonesia. She is a graduvate of the Magister Program of Sociology, Universitas
Gadjah Mada. Her research interests and publications are sociology, gender, and rural society.

Kritika Kultura 37 (2021): 2—-017 D Ateneo de Manila University



INTRODUCTION

This paper aims to identify women's contribution to a peripheral Javanese commu-
nity, namely Bagelen. Geographically, Bagelen culture covers the southwestern
part of Java. It is considered a Javanese subculture, not part of the central culture.
The locus of power and culture called meparigung region—which could aptly be
translated as center of power—encompasses Surakarta or the Principality of Solo
and Yogyakarta (Koentjaraningrat a5-27). The Bagelen region, however, has only
become a peripheral area since February 13, 1755, when the Giyanti Agreement,
which was rife with Dutch colonial interference, took effect. This agreement has
forced the Mataram Kingdom under Sunan Pakubuwana to be divided into Sura-
karta Sunanate and Yogyakarta Sultanate. It has likewise confirmed the power of
Sultan Hamengkubuwana in the Sultanate of Yogyakarta who reigned over half of
Central Java (Ricklefs 149). The Bagelen region, formerly belonging to negarigung,
has become part of mancanegara, which means “beyond,” as the power change
occurred. As now part of mancanegara, Bagelen always refers to how power is
implemented from negarigung.

This research regards the contribution of women in a peripheral Javanese com-
munity. Previous research on the contribution of women to community develop-
ment is dominated by research on Javanese women at the center of power. These in-
clude Nastiti's work entitled Peremipuan Jawa: Kedudukan dan Peranannya dalam
Masyarakat Abad VIII-XV. She studies the position and role of ancient Javanese
women from the eighth to the fifteenth century. In addition, Carey and Houben
wrote a book entitled Perempuan-Perempuan Perkasa di Jawa Abad XVIII-XIX,
Both of the researchers described the powerful women in Java in the XVIII-XIX
century. Adji and Achmad’s book Perempuan-Perempuan Tangguh Penguasa
Tanah Jawa also examines women who ruled Java. Different from the previous
books, Permanadeli studies the social representation of Javanese women in the
modern era in Dadi Wong Wadon: Representasi Sosial Perempuan di Fra Modern.
Moreover, Pangastoeti's article “Perempuan yang Terpinggirkan Dalam Penulisan
Sejarah,” addresses the marginal position ascribed to women in the area of develop-
ment due to the subjectivity in male-dominated historical writing.

The history of community development is indeed subject to the ruling authority.
A king will assign his letterman to write according to the king's wishes. Generally,
the news about Javanese rulers talks about the king's greatness, the prosperity of
the people as evidence of the king's success, the conquest of a region, and so on.
The development of society and power has an orientation to the center of power
while the power is held by the king who subscribes to male dominance. Conse-
quently, men profoundly produce a lot of knowledge. In contrast, the existence of
women becomes invisible in community growth.



The study of the women present in the development of society is largely about
women at the top positions—women as queens, royal women, or upper-class
women— according to Irwan Abdullah, an anthropologist from Universitas Gadjah
Mada (gtd. in Laporan Penelitian Bagian 1 68). This confirms the male dominance
that is present through kings or princes, to whom the journey of human history
and public knowledge is attached and continues to be produced from time to time.

Hence, this investigation of women’s activities in the Bagelen community—a
peripheral Javanese culture—adds to the growing literature of the role of gender in
Indonesian society and shows how women, either upper class or marginalized, can
provide extensive contributions to social development. This study is divided into
six sections: the first part shows the significance of research on the contribution
of women in the traditions of peripheral societies; the second part presents the
research method used, namely library research supported by theoretical construc-
tions based on Bagelen historical sources; the third part describes the whereabouts
of women leaders in Bagelen in the past; the fourth part explains the Bagelen
women as preservers of art and culture; the fifth part reveals Bagelen women as
upholders of religion; and the last section presents the conclusions of this study.

This study is grounded on library research (Bakker and Zubair 63). Hence, the
materials were sourced from books such as Sejarah Hari Jadi Kabupaten Daerah
Tingkat I Purworejo; Konstruksi Posisi Perempuan dalam Masyarakat Bagalen:
Sudut Pandang Budaya, Agama dan Politik by Marwah, et al; Peremipuan-
Perempuan Perkasa di Jawa Abad XVIII-XIX by Carey and Hoube; Sejarah dan
Kebudayaan Masyarakat Kebumen by Privadi; and Bagelen dan Mataram Kuno by
Penadi. Moreover, other books, supporting documents, articles and other similar
sources were used in the study. This study also uses theoretical constructs based
on related literature, such as chronicles, legends, and other historical and cultural
documents. According to Suseno (4), theoretical constructs in modern science are
built based on intuitive certainty to achieve logical clarity. The data are then ana-
lvzed by explaining, checking, comparing, conceiving, and categorizing. Through
these processes, many assumptions used to explain phenomena are questioned
and explored to obtain the findings.

WOMEN LEADER IN BAGELEN COMMUNITY IN THE PAST

In central Javanese culture, society has two social strata, namely the lower stratum
which is filled by wong cilik/kawulo (“ordinary people”), and the upper stratum is
gusti/penggede (“the higher social”) (Moertono 19-20). In the Javanese view, each
person has different powers based on their position in the hierarchy. People who



are in the higher social hierarchy must be respected. With Bagelen culture being
peripheral Javanese, it has a more open and loose social structure, unlike central
Javanese culture (Privadi 1g1). Despite the presence of the upper class in the Bagelen
region, feudalistic values do not strongly reflect the formed social order.

A discussion of the origin of Bagelen can reveal the position and contribution
of women in the early development of the Bagelen community. Several versions
explain the origin of Bagelen people. However, this paper uses official sources of
the Purworejo Regency Government. According to Sejarah Hari Jadi Kabupaten
Daerah Tingkat II Purworejo, the origin of the Bagelen people cannot be separated
from prasasti (“inscriptions”) later known as Prasasti Kayu Ara Hiwang or Prasasti
Boro Tengah (823 AD). The events as inscribed in the “prasasti” are in the period
of Hindu-Buddhist civilization in the era of Sri Maharaja Rake Watukura Dyah
Balitung during the Hindu Mataram rule in Java.

In the inscription, there is no information about women. The figure in the in-
scription is Dyah Sala Putra Sang Raja Bajra, a senior officer of the Hindu Mataram
Kingdom. This inscription describes the people of the Bogowonto River Walley
living in prosperity, order, good religious life, with an orderly and authoritative gov-
ernment, and community cooperation. No information explains whether women
have an important contribution to maintaining community prosperity and order at
that time. The absence of information about women shows that those who produce
knowledge are dominant male rulers who do not recognize women's contributions.
Despite the absence of information on women, it should not be assumed that they
have no contributions. In the case of Bagelen, prosperity and order cannot actu-
ally be separated from the dimensions of feminine traits attached to the women's
capability to contribute significantly to fulfilling family needs and creating order
and peace in the community.

In the history of Bagelen, the female figure attached to the Bagelen community
is Myai Ageng Bagelen. In Indonesia, the term “Nyai" has various meanings. Indeed,
the term "Nyai" is often attached to a concubine of Dutch soldiers who came from
indigenous women during the colonial period. Ananta Toer, for example, describes
it in his novel Bumi Manusia. In the story, Nvai Ontosoroh becomes a strong and
clever woman, even though her fate ends in bad luck. Another study by Hellwig
entitled Citra Kawm Perempuan di Hindia Belanda also describes the bad luck of
Myai, an indigenous woman who became a concubine of Dutch soldiers. However,
the term “Myai” is also synonymous with the honorific call for the wife of the “Kyai"
or the Islamic religious leader in Indonesia. Even for the people of West Java, the
term “Nyai” is a general term for adult women. However, for Nyai Bagelen, “Nyai"
means honor because of her position as a leader in the suburbs during the ancient
Javanese era. The term peripheral, as mentioned at the beginning of this article,



refers to a peripheral Javanese community, namely Bagelen. This is a Javanese
subculture—not belonging to the central Javanese culture, which is known to be
located in Solo and Yogyakarta.

Unfortunately, the source of historiography about Nyai Bagelen is not provided
in an inscription or chronicle but through the form of folklore passed down over
the generation. Myai Bagelen, who is described as a resilient farmer, is the ancestor
of the Bagelen community. In terms of names, the address “Nyai Bagelen” with its
name also shows cultural recognition of the important position of women. In this
case, the woman recognizes her identity with her name, without relying on the
husband’s name. It is likely influenced by the peripheral Javanese culture which
is more egalitarian and freer than the central Javanese culture (Yogyakarta-Sola).
That is, the identity of the female character itself is recognized and respected in the
past. This identity is constructed in the context of both men and women through
one's name. ldentity as men is signified as a male group, and becomes a marker of
difference from the “confronted” group namely women (Woodward 2). The iden-
tity of Nyai Bagelen as herself is recognized by the community and her descendants,
not hidden.

As time goes by, the gender bias issue has reduced the figure of MNyai Bagelen.
When the community becomes a source of knowledge (Abdullah, qtd. in Laporan
Penelitian Bagian 1 68), the knowledge that is perpetually reproduced will also
confront ideclogies that prioritize men over women which causes the greatness
of female characters to fade away due to gender bias. In this case, Mulder’s work,
Inside Indonesia Society Cultural Change in Java, can help clarify the situation of
gender bias. Mulder points out that Javanese people have a well-maintained share
of symbolic roles. Men in the family take on roles in public affairs while women
play roles in domestic affairs, as shown in Javanese expressions: wong lanang nang
ngarep, wong wedok nang mburi ("men are in the front, women are behind, lit").
The basic principle of this division is complementarity. In the context of equality
discourse, however, it does not refer to the same position as men. Despite its
complementary purpose, as society develops, the women's contribution is increas-
ingly invisible and unknown to the public for persistently being “placed behind,” to
complement the “front party” As a result, the involvement of women has increas-
ingly worn out and come to be unknown to the wider audience.

The Nyai Bagelen figure experienced a history gap in terms of knowledge by the
public. As Abdullah (gtd. in Laporan Penelitian Bagian 1 73) states, it is a case of
female leadership becoming invisible to the public. Specifically, for Nyai Bagelen,
the public’s lack of knowledge about her prevents her from taking the spotlight as
a local female figure. Mythical matters much more symbolize the existence of the
MNyai Bagelen figure although it obscures its real virtues. The capability of Nyai



Bagelen as a local leader who manages agricultural fields, raises livestock, and
weaves textile is not widely exposed. Likewise, the traits of Nyai Bagelen as a deter-
mined, firm, and assertive woman are somehow forgotten by people.

Until now, the name MNyai Bagelen is still well-recognized in the Bagelen com-
munity, especially in Purworejo Regency. However, the public memory of MNyai
Bagelen is only limited to the past figure that is closely related to magic and mysti-
cism. Her presence as a leader in the periphery of Java denies her recognition in
the historical development of a society dominated by men and popular figures.
Male figures also dominate even the field of history writing. Ahimsa Putra (gtd. in
Laporan Penelitian Bagian = 73), an anthropologist from Universitas Gadjah Mada,
emphasizes that everything in the development of society depends on who writes
what. In this case, perhaps Myai Bagelen as a past leader is also not recognized
as a formidable woman. The figure of Nyai Bagelen should also be presented as a
figure capable of taking care of agriculture, animal husbandry, and weaving, which
can inspire the Bagelen community. The competence of Nyai Bagelen as a political,
agricultural, and industrial leader remains unexplored.

This finding is actually more profound than Carey’s which argues that the key
role of women in Javanese history is being the validator or preserver of the dynasty.
If women's contribution is only understood so superficially, it is difficult to develop
public knowledge (borrowing Abdullah’s terms) that women have an important
history in the human journey. In this context, scientists need to develop a scientific
attitude towards the order of customs and other cultural heritage. When the figure
of Nyai Bagelen experienced historical discontinuation, the scientific study of the
women character in the past is expected to encourage gender and cultural studies
especially regarding the character of local women. Moreover, Carey’s study shows
that since the conclusion of the Diponegoro War or the Java War (1825-1830 AD),
Javanese culture, as tamed by the colonials, has been like a museum culture so that
those who live today do not know the greatness and character of local women in
the past.

Thus, the study of the women's contribution to the journey of a community
group strives to establish women as a center for comprehending cultures as a whole.
Such conditions occur because the fields of science are androcentric, a construc-
tion dominated by male interest and power either through political or economic
order which causes directly or indirectly the subordination of women (Budianti
207). This makes the presence of women in the history of a community often out of
sight. The effort to examine the women's position in a peripheral culture is part of
demonstrating the importance and necessity of knowledge based on women's ways
of knowing or ways of producing knowledge based on the principle of femininity,
referring to Shiva's book, Bebas dari Pemibangunan. Shiva is putting women, who



are at first considered as the main object of change, at the center of the process of
change and knowledge creation. Science will be well-implemented if it is accepted
and integrated within the given cultural systems. If science, in contrast, does not
produce something important and meaningful for a community group, then it has
not been successfully cultured, referring to Kleden's book, Sikap llmiah dan Kritik
Kebudayaan.

BAGELEN WOMEN AS PRESERVERS OF TRADITION

Bagelen lies between two cultures, Javanese culture in the east and Banyumas in
the west. Therefore, Bagelen shows a transitional culture. This can be seen from
its vernacular language. Bagelen dialect is a mixture of Javanese and Banyumas
languages. The influence of the Javanese language can be seen in some people who
apply Javanese speech level (ngoko/"low," madya/"middle,” krama inggil/"high")
while the Banyumas language dominates the daily speech which has no speech
level regardless of the social strata. Of course, not all places in the Bagelen area use
this dialect since some people also use Javanese.

The origin of the Bagelen community is an agricultural society largely relying
on livelihoods from the Bogowonto River Valley. As a farming society, cooperation
dominates community structure, and it prioritizes common interests. In its devel-
opment, farming is still one of the main livelihoods of the community, especially
in the lowlands such as the Bogowonto River valley. Meanwhile, in the Bagelen
regions in the coastal area, either Purworejo or Kebumen Regencies, the local
people make a living as fishermen. There are also some hilly areas in Bagelen that
the residents use for plantations of wide variety of fruits. In both Purworejo and
Kebumen Districts, the community has local handicrafts, namely batik. The local
batik production names Adipurwo in Purworejo Regency and Gemeksakti batik in
Kebumen Regency. The two districts produce a variety of batik patterns that can
be widely used by people. The Bagelen society is free to create bright colors and
varying batik designs that reflect more egalitarian values they hold. In contrast, in
the central Javanese tradition, the batik designs characterize the class from which
the wearer belongs. Thus, the traditional Adipurwo batik in Purworejo Regency
and Gemeksakti batik in Kebumen Regency characterize egalitarian values because
they can be worn by all groups of people.

The local language used in the Bagelen community shows that Bagelen culture
has a more open and loose social structure, unlike the central Javanese culture. Be-
sides, the variety of colors and patterns of their traditional batik is indicative of the
Bagelen people’s more egalitarian values. However, does society have egalitarian



values for women and loose social structure? Let's look at the involvement of
Bagelen women in traditional dance, namely dolalak.

The figure of women in Bagelen can be seen in dolalak, a dance that developed
and endured in this region until now, particularly in Purworejo Regency. Its history
is related to the Dutch colonial period when the Dutch built military forces in the
Purworejo area for the center of defense. Dalalak traces its development from the
singing and dancing of indigenous solders who were required by the Dutch to join
the military. Yet the existence of dolalak is then closely related to the habits of the
local community, especially about folklore or local legend (Santoso 239-240).

In reality, there are insufficient sources discussing the origin of dolalak along
with its cultural system. The dance is believed to have formed around 1915 when
Dutch colonialism was still firmly entrenched in this country. In this context, Carey
(xii) explains that the Dutch archives generally reflect the reality of male-domi-
nated colonialism. Carey emphasizes that at that time Javanese elite women were
entangled in a narrow space. Weedless to say, the arts are born among ordinary
people and the initiation into the arts is still dominated by men. Since the historical
reality during colonialism (in this case the Dutch colonial occupation) shows male
dominance, the contribution of women is not apparent, even more so for women
in the peripheral regions.

Dolalak dance was originally carried out by male dancers, but it evolved to
become dominated by women. The shift from male dolalak dancers to female
dancers made the existence of these traditional arts increasingly developed in
the community. The study conducted by Santosa (237) shows that women play
a central role in promoting traditional arts. Women are behind the success of a
performing art either traditional or modern. One example is the development
of dolalak in Kaliharjo Village, which is called one of the centers of dolalak dance
development in Purworejo Regency. According to one of the arts managers in the
village, the development of dolalak by women has made the dance more inter-
esting. The dolalak dance group in Kaliharjo Village has many members, including
almost all women in the village and not just dancers who are members of an art
group (Laporan Penelitian Bagian 2 34).

The description affirms that in terms of arts and tradition, women's contribu-
tions cannot be underestimated. The study conducted by Santosa above is part
of an effort to show that women also fill the public knowledge space (Abdullah,
qtd. in Laporan Penelitian Bagian 1 68). In this case, it is necessary to re-explore
history, related to the contribution of women in discovering and developing dol-
alak dance, to uncover hidden narratives that did not become public knowledge.
Men also dominate the writing of history, so the narration about the contribution



of women as preservers of art and culture becomes invisible. A different point of
view may emerge if the one writing history about dolalak is a woman. As stated
by Ahimsa Putra, the interpretation then may be “more impartial™ that the de-
velopment of dolalak is mixed and in the hands of female figures who work hard
to always dance and preserve the traditional art form (gtd. in Laporan Penelitian
Bagian 2 11).

It can be seen, when the Bagelen community has a social stratum that is not
strong, a colloguial language shows the values of freedom and egalitarianism. How-
ever, such values do not apply to see the position and position of women. Through
the art of dolalak, it can be seen that women are not recognized as equally contrib-
uting and as important as men, even when the development of dance is precisely
performed by women.

Efforts to preserve culture as described above look like tourism development.
This is a necessity. The designation of Kaliharjo Village as a tourism village based on
the development of the dolalak dance confirms this. On the one hand, it is an effort
to preserve customs and culture, on the other hand, it is information on tourism
development. In line with this is the development of culture as well as tourism in
Bali and Yogyakarta. In Bali, for example, Balinese cultural tourism is developed
based on the diversity of local and religious cultures, promoting harmony between
tourism development and sustainable Balinese cultural preservation (Rai Utama
6). In such manner do they try to realize the latter. The same applies to cultural
preservation in Yogyvakarta. Yogyakarta tourism in the Kembangarum area also
includes cultural products and activities in package attractions for tourist visitors
(Ristiawan 20). Therefore, a tourism village performing traditional local culture as
attractions is part of cultural preservation efforts.

BAGELEN WOMEN AS RELIGIOUS UPHOLDERS

This section explores the contribution of peripheral women in religious affairs.
Permanadeli’s study (250) shows that women in Javanese mythology are symbols
of living things that protect lives. Javanese women are represented as those who
always move to fight for the living. Javanese women hold their power to balance
real-world life. In this regard, the story that contains the cosmological order infer-
tility myths is known throughout Java. The fertility symbol in Javanese belief is in
the figure of Dewi Sri as the goddess of rice. The story related to Dewi Sri contains
teachings about rice cultivation and fertile life. Pamberton (280) shows that the
story of Dewi Sri exists throughout Java, along with the various versions of the



figure and relatively different forms of worship. Pasundan Land also recognizes the
story of Dewi Sri as a symbol of fertility among its farming communities.

The Bagelen community is basically a religious agricultural society. This can be
observed from its agrarian environment situation that later developed into an ani-
mistic society. The religious characteristics can be discovered from animistic be-
liefs, then people adhered to Hinduism and Buddhism, and later to Islam. During
the Hindu-Buddhist period, they glorified Lord Shiva (Hinduism) and mixed it
with Javanese culture. Some local people also embraced Buddhism. The Bagelen
community is also best known as a religious society that lives side by side between
people of different religions. In this case, religious leaders have a special position
in the lives of local people.

Regarding the development of Islam in the Bagelen region, there are three main
sites that display the early development of Islam in the past, namely Petilasan
Sunan Geseng, Sunan Geseng Mosque, and Santren Mosque (“Sejarah Kabupaten
Purworejo”). Petilasan Sunan Geseng is on a hill located in Bagelen Village, Bagelen
District. The name Sunan Geseng is also used for the Sunan Geseng Mosque. Sunan
Geseng Mosque was built in the 19th century during the reign of Tumenggung
Cokronegoro. The mosque has overlapping roofs, one and above there are mustaka
(“the head”) made of clay. It consists of the main room and limasan (“pyramid”)
roofed porch.

Another site that signifies the Islamic development in this region is the Santren
Bagelen Mosque. The historical background of the mosque is related to the King
of Mataram, namely Sultan Agung who ruled the Mataram Kingdom at its peak,
specifically 1613-1645 AD. The mosque is also the oldest in the Bagelen region. The
establishment of Bagelen Mosque is based on the instruction of the wife of Sultan
Agung. The order intends to reward the services of Kyai Baidlowi. According to
Penadi’s work, Bagelen dan Mataram Kuno, Kyai Baidlowi is a local Islamic figure
who developed Islam in the Bagelen region. He also contributed to helping the
Mataram Kingdom defeat the Dutch colonials in the Bagelen region. The connec-
tion of Bagelen Mosque with Sultan Agung is reinforced by the inscription of the
number 1618 in one of the tombs which indicates the reign of Sultan Agung,

The explanation above shows that the presence of women in the early devel-
opment of Islam in the Bagelen region was not apparent. Even the women’s con-
tribution to the spreading of Islam in the Bagelen region remains uclear to the
public knowledge. The sites of the greatness of [slam in Purworejo Regency, for
example, always refer to the men who contributed to the development of Islam in
the region. We never hear about women's presence in the early days of the devel-
opment of Islam in the region. The leaders of the spread of Islam in another part



of Bagelen areas, including the Kebumen Regency, also refer to the figure of men
such as Sheikh Asnawi, Anom Sidakarsa, and Abdul Awal, who spread Islam in the
southern coastal region of Java. Are women thus absent in coloring the develop-
ment of Islam at that time? It seems impossible that the spread of Islam did not
involve women. One proof is the order of Sultan Agung's wife to build the Santren
Bagelen Mosque as a reward for the support of Kyai Baidlowi towards Mataram.
Information about the involvement of women in the early days of the development
of Islam in Bagelen is indeed scarce, yet it does not mean that the contribution did
not exist. Further investigation is needed to show the public about the contribution.

Like other regions in Java, the introduction and development of Islam in
Bagelen region have also been confronted by the strong local traditions close to
pre-Islamic beliefs. The tolerance that is built towards these conditions is not in
the form of art as entertainment, nor as a form of worship. Walisongo's role, for
instance, in spreading Islam in Java through wayang kulit (“leather puppet”) or
wayang golek ("wooden puppet”) was an attempt to make Islam easily accepted at
that time. Graaf's study (in Raap xx) shows that this is a secularization of art be-
cause the local art developed into show material rather than a strong local religious
ritual. The development of Islam in the Bagelen region is more prominent in the
southern coastal region of Java. Islamic tolerance for traditional practices before
Islam entered Bagelen region manifests through the embodiment of religious sym-
bols in the puppet theater wayang kulit, in dolalak art in Purworejo accompanied
by traditional songs and sholawatan ("pray for the Prophet Muhammad”), and in
Jamjaneng and rebana art in Kebumen that combine traditional and Islamic art. In
this context, the women involvement in religious services in the traditional arts of
the Bagelen community is hardly exposed publicly. Narratives telling how women
are as important as men in reciting sholawat, singing Islamic verses through jam-
janeng and rebana art, are hardly known and these forms of women involvement
are rarely pereived by the public as ways of broadcasting Islam.

Apart from Islam, another quite rapidly developed religion in Bagelen region is
Christianity, especially in Purworejo Regency. The development of Christianity in
Purworejo has started before the three decades of the 20th century, which made
Purworejo the center of zending Dutch Protestant churches. A former santri
(“local term for Muslim”), later known as Kyai Sadrach, is the pioneer of the early
history of Christian development in the region. The term saniri can be harmonized
with the mapping of Javanese people in the phenomenal study of Geertz, Agama
Jawa, conducted in 1955 by making the scheme of Javanese cultural maps into three
classes: saniri, abangan (“peasants”), and privayi (“nobleman”). Kvai Sadrach is a
saniri who later converted to Christianity, even taking a position as a missionary.



Unfortunately, the historical writing about the role of Kyai Sadrach in spreading
Christianity does not include the contribution of Bagelen women in developing
Christianity in the area. Again, the contribution of women's maintenance and up-
holding of their religion is not well known by the next generation. Community
knowledge about the spread of Christianity in the Bagelen region always refers
to the male figure, namely Kyai Sadrach. The public does not place women who
also contributed to carryving out their religious dutie. Are women thus absent in
coloring the development of Christianity at that time? It seems impossible that the
spread of Christianity did not involve women. Information about the involvement
of women in the early days of the development of Christianity in Bagelen is indeed
scarce, vet it does not mean that the contribution did not exist. Indeed, further
investigation is needed to show the public about the contribution.

CONCLUSION

In the course of the history of particular community groups, women are frequently
in a marginal position, as if they are not present in the development of society.
Seemingly most people agree. dentifying women's position in peripheral societies
is part of a scientific effort to show that in the course of a society's history, women
also contribute to and inspire people's journey in the past and should also inspire
the next generation. The results of this study indicate that Bagelen women have
been leaders in the past. Examples include Nyai Bagelen, the Begelen women who
are also able to preserve art and culture, and the Bagelen women who are also an
inseparable part of religious development in the region.

Nyai Bagelen is the leader of the Javanese tradition and religion, maintaining
dynasties, managing agriculture, and doing production. As a leadership figure, she
should be able to inspire society today, that women have an important position and
contribution to the development of society, thus encouraging the advancement of
women today. Local women are also able to maintain traditions and culture, among
others illustrated in the development of dolalak dance. Local women also cannot
be separated from religious activities. Indeed, there is not much literature that
writes about it, and there is not much public opinion that acknowledges it.

The implication of the research, the writing of a multidimensional society
journey particularly focusing the knowledge on female leaders is, of course, ex-
pected to produce a deeper narrative about society. Writing the society journey
would be incomplete if it only tells the story of a great person or leader rather
than from the side of the people including female figures in the peripheral areas.
Culture must have its mechanism to face the modernity current. That is, deepening
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thought based on culture is needed to avoid using only external parameters to
measure change. Modernity must consider the cultural dimension as the social
identity of every society. Hence, the study of women’s contribution to the journey
of peripheral communities is part of the issue so that the locality is always a source
of enforcing inspiration.

Kritika Kultura 37 (2021): 14—-0a7 D Ateneo de Manila University



Marwah, Lestari, and Widyastuti / Women of Peripheral Javanese Tradition 15

Acknowledgment

Special gratitude is expressed to Penelitian Berbasis Kompetensi (Competency-

based Research) 2018-2019, funded by the Ministry of Research, Technology and
Higher Education (Indonesia).

Kritika Kultura 37 (2021): 15-017 © Ateneo de Manila University



Marwah, Lestari, and Widyastuti / Women of Peripheral Javanese Tradition 16

Works Cited

Adji, Khrisna Bayu, and Sri Wintala Achmad. Perempuan-Peremipuan Tangouh Penguasa
Tanah Jawa [Rulers of Java Great Women). Araska, 2018

Bakker, Anton, and Ahmad Charris Zubair. Metodologi Penelitian Filsafat | The Philosophy
Research Methodology]. Kanisius, 19g0.

Budianta, Melani. “Pendekatan Feminis terhadap Wacana® [ Feminist Approach to
Discourse]. Analisis Wacana dari Linguistik Sampai Dekonstruksi | Discourse Analysis
[rom Linguistics to Deconstruction], edited by Koentjaraningrat Aminuddin, Kanal,
2002,

Carey, Peter, and Vincent Hoube. Perempran-Perempuan Perkasa di Jawa Abad XvII-X1X
[Mighty Women in Java Ages XVIN-XIX]. Kepustakaan Populer Gramedia, 2016

Geertz, Clifford. Agama fawa |The Religion of Java]. Komunitas Bambu, 2017,

Hellwig, Tineke. Citra Kaum Perempuan di Hindia Belanda [Image of Women in The
Duitch East Indies]. Penerbit Obor, 2007,

Indonesia. Pemerintah Kabupaten Purworejo. Sejarah Hari Jadi Kabupaten Daerah
Tingkat I Purworejo | The History of Anniversary of Purworejo District], Pemerintah
Kabupaten Purworejo, n.d.

Kleden, Ignas. Sikap [miah dan Kritik Kebudayaan [Scientific Attitude and Cultural
Criticism]. LPIES, 1587

Koentjaraningrat. Kebudayaan fawa [favanese Culture]. PN Balai Pustaka, 1984.

Ludi, Hanifan. Bafasa lawa di Kabupaten Purworejo: Kajian Geografi Dialek [Javanese in
Purworejo Regency: Dialectic Geography Study]. zoi4. Universitas Gadjah Mada, Thesis.

Magnis-Suseno, Franz, 1984. Efika Jawa, Sebuah Analisa Falsafi tentang Kebijaksanaan
Hidup Jawa [favanese Ethics, A Philosophical Analysis of the Wisdom of Javanese Life],
Gramedia 1084.

Marwah, Sofa, et al. Laporan Penelitian Bagian 1: Konstruksi Posisi Perempuan dalam
Masyarakat Bagelen: Sudut Pandang Budaya, Agama dan Politik | Research Report
Part 1: Construction of Women's Position in Bagelen Society: View of Culfure, Religion,
and Politics]. Institute for Research and Community Service, Universitas Jenderal
Soedirman, 2018,

—. Laporan Penelitian Bagian = Konstruksi Posisi Perempuan dalam Masyarakat
Bagelen: Sudut Pandang Budaya, Agama dan Politik Part 2 [Research Report Part
2: Construction of Women's Position in A Bagelen Society: View of Culture, Religion,
and Politics]. Institute for Research and Community Service, Universitas Jenderal
Soedirman, 201g.

Moertono, Soemarsaid. Negara dan Usaha Bina Negara di Jawa Masa Lampan: Studi
tentang Zaman Mataram I Abad X1 dan XX [State and Fostering the Country in
Java in the Past: A Study of the Mataram Period 11, X1 and XIX Ages]. Yayasan Obor,
1985,

Mulder, Niels. Inside Indonesia Society Cultural Change in Java. The Pepin P, 1996,

Kritika Kultura 37 (2021): 16— 017 D Ateneo de Manila University



Marwah, Lestari, and Widyastuti / Women of Peripheral Javanese Tradition 17

Mastiti, Titi Surti. Perempuan fawa: Kedudukan dan Peranannya dalam Masyarakat Abad
VI-XV [Javanese Wornen: Their Position and Role in The Community Ages VII-XV].
Pustaka Jaya, 2016,

Pangastoeti, Sri. “Perempuan yang Terpinggirkan dalam Penulisan Sejarah” [“Women
Who are Marginalized in Writing History"].Gender and Politics, edited by Siti Hariti,
Universitas Gadjah Mada, 1094.

Pemberton, John, fawa on The Subject of Java. Mata Bangsa, 2003,

Penadi, Radix. Bagelen dan Mataram Kuno [Bagelen and Ancient Mataram), Lembaga
Studi dan Pengembangan Sosial dan Budaya, 1988

Permadeli, Risa. Dadi Wong Wadon: Representasi Sosial Perempuan di Era Modern
[Becoming a Woman: Wosnen's Secial Representation in The Modern Era]. 1fada, 2015.

Privadi, Sugeng. Sejarah dan Kebudayaan Masyarakat Kebumen [History and Culture of
the Kebumen Community]. Jendela, 2004.

Raap, Oliver Jaap. Seeka Docka Djawa Tempo Doeloe |Javanese Love-Griefin the Past],
Gramedia, 2015,

Rai Utama, | Gusti Bagus. “Pariwisata Bali: Antara Pelestarian Budaya dan
Pembangunan Ekonomi” [“Bali Tourisme: Between Cultural Preservation and
Economic Development”], Oct. 2011, pp. 1-13. ResearchGate, www.researchgate.net/
publication/z7o6838040. Accessed 1 Sept. zozo.

Ricklefs, Merle Calvin. Sefarah Indonesia Modern [ The History of ndonesia Modern].
Universitas Gadjah Mada, 1084.

Ristiawan. “Culture as Tourism Attraction: Commodification and Politicization of Culture
in Kembangarum Tourism Village, Yogyakarta" Gadjah Mada Journal of Tourism
Studies, vol. 1, no. 1, 2018, pp. 12-22.

Santosa, Jarot Heru. “Seni Dolalak Purworejo Jawa Tengah: Peran Perempuan dan
Pengaruh Islam dalam Seni Pertunjukan® [*Dolalak Arts Purworejo Central Java: The
Role of Women and Islamic Influence in The Performing Arts”]. furnal Kawistara, vol.
3, 0. 3, 2013, PP. 227-241

“Sejarah Kabupaten Purworejo” [“The History of Purworejo Regency™]. Pemerintah
Kabupaten Purworejo, www.purworejokab.go.id. Accessed 18 July 2018,

Sejarah Hari Jadi Kabupaten Daeral Tingkat II Purworejo | The History of Anniversary of
Purworejo District], without year, Pemerintah Kabupaten Purworejo, A Goverment
Paper.

Setiadi, Idham Bachtiar. “Warisan Budaya, Sikap Ilmiah, dan Kritik Kebudayaan®
[“Cultural Heritage, Scientific Attitudes, and Cultural Criticism"]. Mengelola Cagar
Budaya, Merawat Peradaban [Managing Cultural Heritage, Caring for Civilization].
Prisma, vol. 16. no. 2, 2017.

Shiva, Vandana. Bebas dari Pesmbangunan (Free from Development]. Yayasan Obor, 1997

Toer, Pramoedya Ananta. Bumi Manusia [ This Earth of Mankind)]. Lentera Dipantara,
2003,

Woodward, Kathryn. Identity and Difference: Culture, Media, and Identities. SAGE, 1997,

Kritika Kultura 37 (2021): 17-017 D Ateneo de Manila University



B D

IO & mailgoogl i ik SWRTDZA IDmdvkitC ® » % O MW :
= M Gmail Q  kritika kultura X = ® ©
2 c € B 0 ® 2 0 @ D 100f17 ¢
sofa marwah <sofamarwah75@gmailcom> Aug24,2021,359PM  fy €
& Inbox = q 10 Angelica v
¥ Starred Thank you very much
® Ssnoozed V'l check it as soon as possible
D Important Best regard, 2
B Sent
D Drafts 6 Dr. Sofa Manwah
Department of Political Science
~[D Categories Jenderal Soedirman University - Indonesia +
2 Social ~ Scopus 1D : 57194090423
@ Updates 5
B Forums
‘ sofa marwah <sofamarwah75@gmail.com> @@ AUg 26,2021 B:34AM  ff & H
©  Promotions 9 1o journals.is, Angelica =
v More Dear Angela and team,
| want to express my high appreciation for all your work and the team. A few things | would like to say:
Labels + * On p.4, in the third paragraph, in the third sentence, the correct one is ...Masyarakat Bagelen.

« On p.8, in the first paragraph, in the last sentences, please add... referring to Kleden's book, Sikap limiah dan Kritik Kebudayaan and Setiadl's article (65).

« On p.8, in the second paragraph, in the third sentence, please add... Bagelen dialect is a mixture of Javanese and Banyumas languages, referring to Hanifan's
work entitled Bahasa Jawa di Kabupaten Purworejo: Kajian Geografi Dialek.

* On p.10, in the last sentence, Pamberton is wrong, the correct one is Pemberton; on p.17 (Works Cited) is correct.

« On p.16, | have checked it. Ludi’s work cited is an undergraduate thesis. If you have a suggestion about it, | will approve it.

« I'm okay with your suggestion to the subheading: INTRODUCTION: ARCHIVAL AND THEORETICAL APPROACHES; and CONCLUSION: WOMEN'S
CULTURAL CONTRIBUTIONS IN PERIPHERAL COMMUNITIES. >

=

B O seach &g C U B s 6 E - 5 24°C Berawan A O WA G 7 513 B



ATENEO DE MANILA UNIVERSITY Faspusan Avere, Loyola Heights

Craeson City, Philippines 1108

LOYOLA SCHOOLS P.O. Box 154, Marils. Philippine:
OFFICE OF THE ASSOCIATE DEAN FOR RESEARCH o o oo
AND CREATIVE WORK EMALL joursals oftatenes.edu

Transfer of Copyright Agreement

Title of Article WOMEN OF PERIPHERAL JAVANMESE TRADITION
A MNearly-Forgotten Inspiration

Sofa Marwah; Soetji Lestari; Tri Rini Widyastuti
Mames and Addresses
of All Authors

{underline name of

Corresponding Author)
Faculty of Social and Political Sciences, Universitas Jenderal Soedirman

Purwokerto, Central Java, Indonesia

Title of Journal Kritika Kultura

Editor-in-Chief Yincenz Semrano

The Article named above is herewith submitted for publication in the specified Joumal.

For and in consideration of publishing the Aricle, |, as the sole Author/Corresponding Author and the
authorized representative of the Coauthors, hereby agree to transfer and assign o the Ateneo de
Manila University, as the Publisher of the Jounal, the copyright to the said Article, including any and
all myfour rights, interests, and claims related to it, subject to the following reservations:

1. All proprietary rights other than copyright, such as patent rights.
2. A nonexclusive, nontransferable, imevocable, rovalty-free, worldwide license fo
a. Make further copies of all or part of the published Article for mylour use in teaching;
. Reuse all or part of the published Ariicle in a compilation of myfour own works or
in textbooks of which lfwe are the authors andfor coauthors; and
c. Make copies of the published Article for internal distribution within the institution/s
that employis mefus.

provided that copies made under 2.a and 2.c will carry the copyright notice that appeared in the
original published work.

lfwe also hereby wamant the following:

1. The Article is an criginal work;

2. liwe own the copyright in the Article/l am authorized by the copyright owner/s to sign this
agresment;

3. The Article has not been previously published and is not under consideration for
publication elsewhere;

4. The Article does not contain any matter that is obscene, libelous, or otherwise contrary to
law;

5. liwe have obtained the necessary license/s or written authority/ies and paid any and all



related fees for the use and reproduction of texts, tables, illusfrations, and other
copyrighted work/s from its/ftheir intellectual property right owners, and lfiwe undertake to
fumish the Publisher copies of the licensels or written authorityfies and proofs of
payment of related fees upon the signing of this Agreement;

6. As the Corresponding Author, | represent the Coauthorfs of the Aricle, if any, who
has/have likewise agreed fo the terms and conditions stated herein, and | undertake to
submit the written authorityfies and consentfs of the Coauthors of the Aricle upon the
signing of this Agreement.

Among other rights, the Publisher has the exclusive right to reproduce, distibute, and publish the said
Article, including its translations, in whole or in part, throughout the world during the full term of
copyright and all renewals and extensions thereof, if any is allowed by law at present or in the future,
as well as exclusive rights, without limitation, for the mechanical, electronic, and visual reproduction;
electronic storage and retrieval; and all other forms of electronic publication or any other types of
publication.

In the event that |fwe would intend to subsequently republish, reprint, or translate all or part of the
Article in other publications, | will secure the prior written permission from Ateneo de Manila University
through the Journal Editor.

b

=
Sofa Marwah Augustus 25, 2021
CORRESPONDING AUTHOR'S NAME AND SIGNATURE DATE
Motes for Contributors:

The Transfer of Copyright from Authors to Publisher must be clearly stated in writing to enable the
Publisher to ensure maximum dissemination of the Author's work.

If the copyright of the Ardicle is not owned by the Authorfs, such as in the case where the Author's
employer is the owner of the copyright, the Author warrants that he/she is authorized by the copyright
owner to sign on behalf of the owner, and that the owner has consanted to the following: the transfer
of copyright; the representation and the wamanty of publication rights; and all other terms and
conditions of this agreement. If such authorization and consent have not been given fo the Author, an
authorized representative of the copyright owner should sign this agreement.



B

€ 5 C & mal

"

SWRTDz IDmdviitC ® 2 w O M i

M Gmail

S\

Compose

Inbox
Starred
Snoozed
Important
Sent
Drafts

OovuvorD

Categories
&, Social

@ Updates
B Forums

©  Promotions

v More

Labels

B8 O search

160

Q  kiitika kultura X 3 Q @

B D : 100f17 ¢

&0 37 Marwah, Leste. g

Angelica Maria Tomintz <adeasis@ateneo edus Aug 27,2021, 319PM ¢y & 1
ta Kritika, Kritika, me, Loyola »

Dear Prof Marwah +
Apologies for my late reply We did receive the form
As regards the things you mentioned, yes, we will add them or edit them accordingly.

| will update you regarding the article In case, though, that | don't get to write a lengthy email in the coming days, | would like 1o thank you for your patience, responsiveness, and smooth
coordination with us throughout the production process. It was great working with you.

Sincerest thanks,

Angel

Angelica Maria D. Tomintz, MA

INSTRUCTOR

DEPARTMENT OF ENGLISH, LOYOLA SCHOOLS

ATETJ%I?V%ESWILA Ground Foor, Horacio de s Costa Hall

SCHOOL OF

+63(2)8426-6001 local 53105311
adeasisfatenco ety >

£y C U B s 6 @ 5 24°C Berawan A O WA G 7 513 B

R e o [ e e

IO & il googk il it DZIW RISFBFCVB2q ® @ v O MW :
= M Gmail Q  kitika kultura X = £
€ B 0 ® 2 B D 9of7 ¢ >
4 comome e .
& Inbox 160 o
¥ P You've been nominated by Angelica Maria Tomintz as an author @
@® Snoozed in a manuscript entitled Women of Peripheral Javanese
D Important Tradition: A Nearly-Forgotten Inspiration that has just been 2
s submitted to the journal Kritika Kultura using AJOL's online
A submission system. You may track the status of your submission
O Drafts 65 and manage your profile by logging into AJOL using the following
~D Categories credentials: +
) A - Email:
O Updates 2 sofamarwah?5@gmail.com
S fiFons Password:
©  Promotions 9 2030b31a
v More
Labels +
Thanks,
Ateneo AJOL
>
| O seach PR N S5 24°C Berawan ~ W) B 7 521 B



e d MfcgzGkbDZIvWc Dhx
Q  adeasis@ateneo.edu X 3=
€ B 0 ® 2 D 102 >
2 c 0 @
il issi » (inbox % e}
b . Manuscript Submission e B g
% Starred AJOL NOTIFICATION SYSTEM <sjol@atenco edu> Mon Aug30,2021 446PM ¢y @ 1§ @
® Snoozed to me, 23, fini_sukeisno, xolve, acmariano, adeasis v
D Important &
Ateneo AJOL
B Sent
[ Drafts 65
~D Categories +
2. Social » ATENEO
© Updates s JOURNALS
B Forums O N LI N E
©  Promotions 9
v More Ateneo Journals Online
Labels +
Manuscript Submissions
Title:
Women of Peripheral Javanese Tradition: A Nearly-Forgotten
Inspiration
Authar/s: %
B P seach PO BN 5 24°C Berawan A S WA G 7 518 B |
'©) ™ Re: KK 37: publication - sofamar, X
€ > C @& mailgoogle.com/mail/u/0/#search/kritika+kultura/FMicgzGkbDbRwxHBMbLHVDpWKbFcchL

e 2 % OMW

N

ODoDvuor O

2
(0]
=]
©

Labe

=| P

M Gmail

Compose

Inbox
Starred
Snoozed
Important
Sent
Drafts
Categories
Social
Updates
Forums
Promotions

More

Is

Search

160

65

15

My C BB e a =

Q  kritika kultura b ® @
€« B 0 B2 0 & B o : BoflT ¢ >
Re: KK 37: publication = nkaxx X a8f

Kritika Kultura [KK] <kx@ateneo edu- Toe, Aug 31,2021, £30PM 4§
to Kritika, bee: me w

Dear authors, T hope this email finds you safe and in good health. Tm pleased to let you know that Kritika Kialtura no. 37 is now published
Atenco journals have moved 1o anew website, 50 would you kindly please direct your browsers here

htps://ajolavenco. cduki issues 234

Kritika Kultura will also use a new email address: kk @atenzo edu

On behalf of my ce-editors and production staff, Td kike to thank you for your contributions, and for your patience throughout our evaluation and production process. It was a pleasure and an honous to work with you
all

We wish v your current d projects, and hope you will consider Kritfka Kiltura as a possible venue for your future manuscripts. .

Kind regards.
Vincenz Serrano
Editor

Kririka Kultura

CONFIDENTIALITY NOTICE: This email, including any attachments, is only intended for the use of the addressee. It may contain confidential or privileged information, including personal data
which should ot be used or disclosed without proper authorization. If you received this email in error, contact the sender immediately and parmanently delate it from your system. Unless
othenwise indicated, the contents of this email do not necessarily reflact the views or policies of the Ateneo de Manila University.

Genaral nuastinns nr inmines (infaMatenen adin | Nata nrvacy coneemes finfn ndnnfatenen adin | Camnlaints ar sacunity incidents inunhinn data nrvacy (aler idna@atenen adi

<75 24°C Berawan ~ & W Q) 3 @& 515



] s s [ S e e

€ 2> C @ mail le.com/mail fu/0/#s itika + kultura/FMfcgzGkbDl iMbLHVDpWKbFechL ® @ v O W :

m
4

M Gmail Q  kritika kultura X @ @

« = =) BoftT ¢ 3 =
m 0o W ©O & B

Vincenz Serrano

4

Editor o
B Inbox 160 Kritika Kultura
¥ Starred @
@ Snoozed
CONFIDENTIALITY NOTICE: This email, including any atischments, is only intended for the use of the addressee. It may contain confidential or privileged information, including personal data
D  Important -
-
which should not be used or disclosed without proper authorization. If you received this email in error, contact the sender immediately and permanently delete it from your system. Unless
Sent
= & otherwise indicated, the contents of this email do not necessanily reflect the views or policies of the Ateneo de Manila University
O Drafts 65
) General questions o inquiries (in n ) | Data privacy concems (in ) | Complaints or security incidents involving data privacy (alert udy N )
~D  Categories +
&, Social 25
sofa marwah <sofamarwah5@gmail.com= Wed, Sep1, 2021, 848AM Sy & i
o uPdms = ‘ 1o Kritika »
By Forums Thank you so much for publishing our article in the journal, Kritika Kultura.
> Promotions 9
Stay safe and healthy.
~  More
Best regards,
Labels +
Dr. Sofa Marwah
Department of Political Science
Jenderal Soedirman University - Indonesia
Scopus |D - 57194090423
[ &= Banh, | - Enrned v

= O search £y C W B e @ @ = % 24°C Berawan ~ O WA 3 7 515 B



